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Funeral Sermon on Heb. 9, 27. 


This Bible-passage contains two truths that are both certain and 
inevitable; two truths that are both dreadful to the hearts of sinful 
men, but that. contain the seeds of wonderful consolation and solace 
for Christian hearts; two truths, the first of which all men acknowl- 
edge, while many deny the second; but two truths that are clearly 
stated in the Word of God. 

The first is a truth that is evident to the mind of men and needs 
no proof; the second is a truth that is found in God’s revelation to 
man and requires but belief. 

The first of these truths in our text is proved to us by the somber 
scene at which we have gathered — by the black-clad coffin before us; 
by the tolling of our church-bells; by the sad countenances of those 
who have come to this house of worship to-day; by the many floral 
tokens of respect and love heaped upon this casket. 

The end has come to , familiarly known to you all and 
loved and esteemed by many of you. His life has been one of activity 
and strength, of conquest over obstacles, and of success in earthly 
endeavors. The autumn of his life was filled with many a grief and 
saddened by sickness and pain. To him was given the best of care 
and attention that man may receive. But the end has come, for “it 
is appointed unto men once to die.” 

There is a boundary to which we all must approach and which 
we must cross. Life, and all that is in it, is unstable and uncertain, 
but life’s end is sure. Death may be averted for a time; we may stay 
its insisting hand for a space; we may hold off the grim reaper for 
a day or a year; we know that the tears of a woman at Nain moved 
the Savior to bid the specter of death depart, and that the prayers 
of a king of Judea were answered by the addition of fifteen years 
of life when his spirit had almost flown, and that Martin Luther 
moved God with his prayers to spare the life that was fleeting from 
the body of his beloved Melanchthon. 
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However, “it is appointed unto men once to die, but after this 
the Judgment.” Thus says God’s Word. Thus says God, He who 
gives life, He who sustains life, and He who ends life. When, in 
the eternal decree of God, the hour of man has struck, death must 
come. Mark well, will you, that significant word “appointed.” The 
time of death is not chosen by man; the time of death is not an 
accident; the time of death is not merely the end of a series of 
happenings leading to it. It is appointed by God, pointed out and 
marked off by the hand of God, when we shall die. 

It is an ordeal that all must pass through who have trodden on 
the face of this earth; a path that all must go; an end that none can 
escape. I once sat at the bedside of a man who was sick unto death; 
he was a man whose name was known in the business world through- 
out our country and in foreign lands; a man who had learned the 
secret of success. He told me with trembling lips: “Pastor, the secret 
of my success in life has been that I knew how to find others who 
would do my work for me; but in the greatest of all things I have 
failed —I can hire nobody to die for me.” 

There is a book in the Bible that is wholly devoted to the ex- 
planation of one thought: and that is this, “All is vanity.” Through- 
out that book there occurs again and again, as a constant refrain to 
a song, the phrase, “All is vanity.” I wish the world would read that 
book. And yet, the same lesson may be gained here as we gather 
before this coffin. Allis vanity; all that we are will turn to nothing; 
all that we have will elude our grasp; all that we have built will 
totter; all that we love will be separated from us. Then why build 
as if this were all, and why become so materially minded that eternity 
means nothing for us? Then why love this world and the things of 
this world when it is only for a time and we must hasten away? 
Then why not turn our hearts and minds and our loves to things 
beyond and live the life of Christ? I ask you to cast your eyes on 
the scene before this altar and let it impress upon your Br with 
letters of deepest black, “All is vanity”; all must end. 

The other thought eontained in our text is one that is taught us 
by the revelation of God. The first truth we have seen and see it now. 
Of the other we have no proof in things in this world. Of things 
that have transpired affecting him who has gone from us from the 
moment that he breathed his last, we know nothing by sight and 
nothing by hearing, but we do know it by faith. 

There are those who in the folly of their own mind declare that 
death ends all human existence, that there is no life after death, and 
that nothing is to be hoped for by the saint and nothing to be feared 
by the sinner. There are those who, prompted by the childish wish to 
ban all unpleasantness from their minds, declare that after this life 
all is bliss and happiness for every soul of man. There are some who 
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give credence to fables and traditions, who declare that the souls of 
men after death are kept in a state of confinement, there to be pre- 
pared for a future life. 

But Scripture says: “It is appointed unto men once to die, but 
after this the Judgment.” And this constitutes the Christian’s 
knowledge and faith concerning things beyond the boundary of 
human life. 

Judgment there will be after death. And it means the judgment 
of God. After man’s death he is judged anew by his fellow-men. As 
we live our life, carry out our plans, and perform our deeds, we are 
constantly judged by our fellow-men for good or evil, and when death 
ensues, we are Judged again. Sometimes the judgments formed in 
life are altered after death; sometimes they are sharpened, as in the 
case of those whose misdeeds are found out after their death. More 
often they are softened, and men speak well where before they had 
reviled. 

But the judgment spoken of in our text is the judgment of God. 
The soul that leaves this body stands immediately before the tribunal 
of the Judge of all mankind; of Him who on Sinai gave the Law 
which man is to obey; of Him who in His burning wrath against sin 
declared that the soul that sinneth shall die; of Him who in time 
past has poured out the vials of His wrath against sinning men and 
on Judgment Day will carry out His dire threats; of Him concerning 
whom the Bible says: “The Word of the Lord is right, and all His 
works are done in truth.” 

But to our everlasting comfort and Hess it is this same God who 
has sent forth His Son, Jesus Christ, to atone for the sins of man- 
kind through the shedding of His holy, precious blood on Calvary; 
who has declared that the soul that sinneth, but repenteth and be- 
lieveth, shall not die, but have everlasting life; who has said that He 
will forgive all sins and all trespasses, even if they be as scarlet, and 
will wash them white as snow; who will accept every sinner, who will 
grant all forgiveness, and present heaven’s happiness. 

“Tt is appointed unto men once to die, but after this the Judg- 
ment.” A message of horror to the unbeliever and to the unr epentant ; 
a message of grace to the believer, to the repentant sinner. 

It will not offend you, my dear friends, to say, for it did not 
offend him who lies here in death when I said it to him not long be- 
fore his life passed from him, that he was a man whose baptismal 
promise was given, whose confirmation vow was taken, yet who chose 
a path that led away from the Church of Christ, away from the Word 
of God, away from the road that believers travel to everlasting sal- 
vation. I do not say that he forgot every prayer nor every thought 
of God, but while others gathered in the house of God, sang, and 
prayed, and listened to God’s Word, he chose paths of his own; and 
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while others helped, through effort and earnest endeavor, to build the 
kingdom of God upon earth, he, through a great part of his life, was 
intent upon building a kingdom of his own. 

But it is a wonderful thing to have implanted into the heart in 
youth the seed of faith; it is a wonderful thing to have received 
a Christian education; it is a wonderful thing to have hidden away 
in the heart those divine truths which for a time may be forgotten, 
but which will be remembered again at God’s calling; and it is 
a wonderful thing, for which God may be praised, that, when sickness 
and suffering and pain entered the life of the deceased and he lay 
upon his bed and gave way to thoughts that brought him nearer to 
God, these Bible-truths directed at man, calling the heart to God, 
became loud and insistent in his heart and conscience, and he craved 
the solace of God’s Word. Oh, and that was freely and cheerfully 
given him, and there came from his lips, from his trembling lips, the 
confession of sin, the self-condemning words that he had too long 
forgotten God and His Church; the burning desire to be taken up 
again into the arms of Christ; the sincere wish to die as his parents 
had died, a believing, repentant, sincere Christian with sins forgiven, 
with heaven’s doors opened. I am happy to say that there has come 
to him the fulfilment of this Bible-text: “It is appointed unto men 
once to die, but after this the Judgment.” God granted him that 
repentance which enabled him to judge and condemn himself and to 
trust His Savior. Thus he will not be judged or condemned, but has 
passed from death unto life. 1 Cor. 11,31; Rom. 8, 33. 

God grant that now, while it is day, and while the blessed op- 
portunity for salvation is held out to us through the message of the 
Gospel of Christ, we may make our peace with God. May He grant 
us the realization of our sin and of His grace! May the Spirit of God 
make us repentant and lead us to God; and may the faith that saves 
be engendered and maintained in our hearts through the Word! And 
may God grant us rest: rest of conscience in this life through the 
forgiveness of sins, and rest of the soul, rest in heaven’s glory, — all 
in the name of Jesus! Amen. 


St. Charles, Mo. FREDERIC NIEDNER. 
tO 


Dispofitionen über die uene epiftolifche Perifopenreihe der 
Synodalfonferenz. 


Dritter Sonntag nad) Trinitatis. 
1 Tim. 1, 8—17. 
Unfer ext ijt den fogenannten Paftoralbriefen entnommen, und 
des Upojtels Worte find zunächft für Prediger bejtimmt; doch ift eg 
ganz jelbitverjtändlich, daß auch der gemeine Chrift viel Croft und Be- 
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lehrung aus ihnen jchöpfen fann und fol. — Gerade zu unferer Beit 
fheint e3 ähnlich zu ftehen wie zur Beit Mjaphs, Pi. 73,2.3. Aber 
ebenjo wahr ijt auch, was der heilige Sänger meiter fagt. 


Die Glitkfeligfeit eines Gotiegfindes. 


1. &3 tft frei vom Zwang und Flud des Gefebes. 
2. €8 freut fim der freien Gnade Gottes in Chrifto. 


3; 

a. E38 ift frei bom Zwang des Gefebes. 

Paulus redet bom Gefeg, und aivar bon dem GefesMofis. Mit 
diefem operierten die jüdifchen Srrlehrer, die dem Timotheus fo viel 
Not machten. Sie wollten die Leute, wie im Galaterbrief angezeigt, 
durch das Halten des Gefebes felig machen. Sie mollten die Leute 
lehren, daß fie felbjt fich eine Leiter in den Himmel bauen könnten, mie 
das die Vharifäer und deren Freunde taten, die Paulus nur zu gut 
fannte. Bor ihnen foll Timotheus felbft fih hüten und vor ihnen aug 
Die Leute warnen. 

Etwas Ühnliches finden wir heute bei den Seften, die noch immer 
etwas an Gottes Weg zur Seligfeit auszujeben haben. Davor warnt 
Paulus. CF gilt freilich 3.8. Auch im Romerbrief redet er jo ie 
bier, Mom. 7,12. Aber bier wie dort betont er: „jo fein jemand recht 
brauchet“. („Wie eS die Cigenfdaft und das Amt des Gejebes und die 
Meinung de3 GefebgeberS fordert.” Weimarjche Bibel.) 

Das weiß ein Chrijt al Kind Gottes auch. Mit Necht meift jeder 
Chrijt allen Gejetesziwang zurüf. Chrijtus ift für ihn des Gefebes 
Ende in dem Sinne, daß er feinem Zivang mehr unterworfen ift. 

b. &3 ijt frei bon Dem Fluch des Gefebes. 

a. Paulus führt nun BV. 9b. 10 allerlei Sünden an, die Sünden 
feiner Zeit waren. (WMusfiihren.) Gegen diefe Sinden richtet fich das 
Gefeß; die ftraft e3 mit aller Schärfe. Alle, die folche3 tun, haben 
gewiß Gottes Zorn und Ungnade, zeitlichen Tod und ewige Verdammnis 
zu erwarten. Und in dem Sinne hat das Gefeb auch jebt noch feine 
Gültigkeit. Um der unbefehrten Menjdjen willen muß auch deshalb-noc) 
in der &hriftlihen Kirche das Gefeb gepredigt werden. — Und doch tft 
wahr: „Dem Gerechten ijt fein Gefeb gegeben.“ Was heift das? An 
dent. Gerechten hat das Gefeb der Hauptiace nach fein Werk getan. 
Xnfofern er ein Gerechter oder ein Chrijt geworden ijt, hat das Gefeb 
nicht3 mehr mit ihm zu tun. Gr fennt und tut den Willen Gottes von 
felbft und ohne Belehrung von außen. (Stellhorn.) 

b. Welcher Croft ijt das gerade in Zeiten fchwerer Anfechtung! 
Mit Recht halt ein Chrijt dem Gefeß und den Verfechtern der Gerechtig- 
feit aus dem Gefeb die Worte entgegen: „Was geht mich dein Flud 
nod an?” 9 


a. 8.12 —14. a. In B. 12 preift der Apoftel zunächit die Gnade 
Gottes, die ihn in das Amt des Neuen Teftaments gefewt hat. Und da 
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ift e3 für ihn gang natürlich, daß er fic) an feinen Zuftand bor der 
Berufung und Befehrung erinnert. Wie traurig ftand e8 da mit ihm! 
Er war ein Feind Chriftt, ein wiitender Haffer des Nagareners, Wpoft. 9; 
26,9. — Und nun mwas für eine Veränderung! Der vormals mütende 
Feind Chrifti ift jest fein eifrigiter Diener. Der frühere Lafterer riihmt 
und preift nun den Namen über alle Namen. Der Verfolger ijt nun der 
eifrigfte Förderer des Namens Chrifti. 

b. Woher fommt das alles? Citel Barmherzigkeit Gottes. Die 
machte ifn auch treu in feinem Amt. Sie gab ihm Stärfe und Freudig- 
feit, um Chrifti willen alles zu erdulden. — Wohl hat nicht jeder Chrijt 
die Borgejhichte eines Paulus; aber ift wirklich im twefentliden amifchen 
dem Apoftel und ihm ein Unterfchied? Was er ausübte, würde der 
natitrlihe Menfch auch gang gerne tun, wenn er die Macht und Ge- 
legenheit dazu hatte. 

b. ®. 15. 16. a. Welchen Jubel eines danferfüllten Herzens 
bringen diefe Worte zum Ausdrudl 3 fehlt dem Apoftel fait an 
Worten, fein Gliic zu bejchreiben. Desmegen Hauft er die Ausdrücde. 
Das Wort de3 Changeliums ijt gewißlihd mahr — nit Lug und Trug 
tie die Worte der falfden Lehrer. C3 ijt ein teueriwertes Wort, ein 
Wort, das nicht mit allen Schäben der Welt gu bezahlen ijt. Cr gibt 
dann auch nod eine furze Summa des ganzen Evangeliums, 3. 15. 

b. Wie befhämend find für uns des WpojtelS Wortel Wir [haben 
das Evangelium biel zu gering. Waren wir wie Baulus oder Luther 
aus dem Bivang des Gejebes exit herausgefommen, dann würden mir 
da3 Evangelium mehr würdigen. — Wenn wir e3 recht bedenken, dann 
miiffen wir mit Paulus fagen: B.17. 

Darum laßt uns Gott danfen für die Erlöfung vom Zwang und 
Fludh des Gefeges und für die fojtlicje Gabe jeineg Evangeliums! 

YW. F. BV. Schlüter. 


Fünfter Sonntag nad) Trinitatis. 
Wp oft. 9, 122. 


Wir glauben, lehren und befennen nad Gottes flarem Wort, daß 
der natürliche Menfch nichts bernimmt und erfennen fann vom Geijte 
Gottes; dak ihm all das Torheit ijt; dak er tot ift in Sünden; ja 
mehr nod, daß er Gottes Feind ijt. (Kat., Fr. 176.) Die Belehrung 
muß demnach fein: eine Totenerivedung, eine Wiedergeburt, eine Newz 
Thöpfung. Zu dem allem fann der Menfch aud nicht das Allergeringite 
beitragen; er fann fic) nicht dazu bereiten oder dafür entfheiden. (Rat., 
31.178.) Gs ijt Gottes Werk, aus einem fich miderfebenden Feind 
ein Gottesfind zu fchaffen. Unfer Lert führt ung ein beftatigendes Bei- 
fpiel bor Augen, nämlich: 


Saulus, der bittere Feind, wird Paulus, da3 anserwahlte Riiftzeng 
Gottes, 
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1. Bn bitterfter Feindfhaft gegen YEfum tritt 
er feine.Reije an. 

2. Doh FEfus nimmt fig diefen Starfen zum 
Raube. 

3. Gogleidh fängt Paulus an, fih als auserz 
mwähltes Nüftzeug zu ermweifen. 


1. 


a. 2.1. Sauli Shnauben. Bittere Feindfehaft gegen 
Chriftum und jeine Kirche war da3 Element, in dem er lebte, der Atem, 
den er in mächtigen Zügen einfog und ausfchnaubte. Val. 1 Tim. 1, 18; 
„Eifer im Verfolgen“, Phil. 3,6; „über die Maße“, Gal.1,13. Greu- 
liche Drohungen ftieß er aus; Mord brütete er im Herzen gegen den 
Verhapten und feine Gemeinde. Gold bittere Feindichaft ift jebt noch 
in den Herzen der Suden, der Mohammedaner, der Heiden und der Unz 
gläubigen in den fogenannten Chriftenländern. &3 gibt noch fehr viele 
Voltaire und Bob Yngerfoll3. Die Kogen und aud „riftlide“ Pre- 
diger Hafen SCjfum und wollen ihn ,,ftoken bon feinem Thron“, 
3.28. Fosdid, Grant. 

b. 8.2. Der Mann der Tat. ES maren feine leeren 
Drohungen, twie bei vielen Schreiern, fondern in Mordtaten bewies er 
feine Feindihaft. Cr hatte Wohlgefallen am Tode Stephanus’, mar 
dabei tätig getwefen. Sebt wollte er einen Mordplan im Großen zur 
Ausführung bringen. Bollmadt vom Hohen Rat, mit Hilfe der Synaz 
gogen in Damasfus alle Chriften dafelbit gefangengunehmen und nad 
Serufalem abzuliefern. Dieje Macht hatte die römische Regierung dem 
Synedrium über die Yuden in allen Ländern gegeben. Er fcheute nicht 
die Befchmwerden der etiva adjttagigen Reife. Seine Mordpläne fpin- 
nend gegen die, welche „diejes Weges“, diefes Glaubens, twaren, ber- 
fiirgte und berfüßte ihm die Zeit und die Strapagen der Reife. Er meinte 
ja, er tue Gott einen Dienst damit. — Auch) foldhe Feinde der Tat gibt 
eS jebt noch ehr viele, die ihr alles dranjeben, Beit, Geld, Einfluß, 
fchwere Arbeit, die wahre Kirche Gottes auszurotten. Denft an den 
Schulfampfl Sie folgen darin im Eifer und Wut den Yuden und 
Heiden der erften Yahrhunderte und der römijchen Ynquifition, die Tag 
und Nacht eifrig arbeitete, um die wahren Finger KEfu zu bertilgen. 


2. 

a. B.3—5. Der HErr wirft den Starfen nieder. 
SEjus will diefen Starfen zum Raube haben. Cr tut e8; denn Saulus 
ift ein Auserwählter. Gab es wohl nach Menjchenveritand einen hoff- 
nungglojeren Fall zur Befehrung als Saul? Wo ift bei dem auch nur 
ein Fünflein von Gelbftentideidung, Gelbftbereitung? It Saulus 
nicht härter alg Granit in feinem Herzen? Begab er fich nicht in mut- 
willigem Widerftreben auf diefe Mordreife, da er ja die Lehre JEfu und 
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feine Wunder fannte und die Auferftehung nicht mit gutem Grund 
Yeugnen fonnte? Doch der HErr nimmt fich diefen Starken, er beugt 
ihm die Anie, und wie Paulus befennt 1 Tim. 1,16, es ijt ihm Barm- 
herzigfeit tiderfahren. Er ift wahrlich dem HEren nicht halbwegs ent- 
gegengefommen, fondern aus lauter, alle Vernunft überfteigender 
Gnade hat der dreieinige Gott ein Wunder der Barmhderzigfeit an ihm 
getan, einen gang neuen Menfchen aus ihm gefdaffen. Der HErr be- 
fehrte ihn, darum twurde er befehrt. (Schildere das Gejpräcd des HErrn 
mit Saul lebhaft.) Mich verfolajt du in meiner Kirhe. Wie ein 
Stachel bohrt fich diefe Erfenntnis in Sauli Herz und Seele. Debt er- 
fennt er die Schrecflichfeit feiner Sünde. Ich bin der vornehmite unter 
den Gitndern, denn ich habe die Gemeinde Gottes verfolgt! Daran hat 
Paulus fein Lebtag getragen, gelitten. Doch er glaubte bon Herzen: 
„Mir ift Barmderzigfeit miderfahren”; die Vergebung der Sünden, 
auch diefer Sünde. — Go ijt e3 fon vielen Feinden des HErrn er- 
gangen. Gie wollten die Bibel ftudieren, um diefe zunichte zu maden; 
‚ fie ftudierten Luther3 Schriften, um fie gu widerlegen. Da offenbarte 
fic) ihnen der HErr und wurde ihnen zu ftarf. Sie erfannten ihre 
Giinbde, aber auch die Gnade des HSErrn und beugten fic) im Glauben 
bor ihm. So geht eS bei jeder Befehrung: Der Mend erfennt feine 
Gitnde aus dem Gefeb, verzweifelt an eigener Gerechtigfeit, Vernunft 
und Kraft, erfennt SCjum als feinen Heiland aus dem Evangelium 
duch Wirkung de3 Heiligen Geijtes und die Befehrung, Meugeburt, 
Neufhöpfung, Lebendigmadjung, ijt gefdhehen, wahrlih nicht nach den 
Werken, aus eigener Vernunft und Kraft, fondern aus purlauterer 
Gnade. 

b. 8. 6—9. Paulus. Wie fein Körper, jo bricht Herz und 
Seele bor dem HErrn zufammen. Das zeigt jeine ergebungspolle 
Stage. Er mill jebt den Willen des HErrn tun in völligem Gehorjam. 
Er will ifm Leben, dem bisher fo Gehaften. Der HErr verweist ihn 
an das Predigtamt. Da joll ibm gejagt werden, was er tin foll. 
Luther fchreibt: „Gott will für Paulus und feinen andern etwas Bez 
jondere3 maden. &3 ift fein Wille, daß wir das Evangelium hören 
follen, bon denen e3 gepredigt wird. Da follen wir es finden und 
nirgends anders.” Durch die Gnadenmittel will Gott Gnade eriweifen. 
Seine Begleiter find Zeugen — fie fehen das Licht, nicht aber SECfum; 
fie hören die Stimme, aber nicht die Worte. — Wie hat der HErr dog 
alles wohl gemacht: die Verfolgung mit mächtiger Hand abgewehrt, den 
Verfolger aus Gnaden für feinen Dienft getwonnen! Die drei Tage der 
Blindheit waren Tage der Bue und des Gebets. 

ec 8. 10—14. Die Miffion des Ananias. Cr fol 
Paulus die Abfolution fpreen und Gottes Gnadentvillen weiter dar- 
legen. WUnanias erfchridt. C38 ift Hm unglaublich, daß aus einem 
Gaulus ein Paulus geworden fein fol. Gr erinnert den HCrın an all 
„das Übel“, das der Mann getan hat und gu tun gefommen itt. 
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„Seinen Heiligen“ — gum erjtenmal diefer herrliche Name. — Go 
fendet ver HErr aud uns aus, Buße zu predigen in allen Landen, den 
fideren Sündern ihr Sündenverderben zu offenbaren, den erfdrodenen 
aber die Abfolution zu verfündigen und ihnen zu fagen, was fie tun 
follen, 8. 6. Wir haben oft ein Grauen, wenn uns der SErr zu 
jolcden fendet, bon denen wir wiffen, daß fie „voll übels“ find. Wir 
meinen, alle Mühe fet vergebens. So geht e3 wohl öfters unfern Mif- 
fionaren und Neifepredigern, wenn fie hören, auf welch hartes Feld der 
Herr fie fendet. Do der Miffionsbefehl bleibt in Kraft troß aller 
Vernunftgründe dagegen. 

d. 8.15.16. Der Erfolg der Miffion. „Gehe Hin“ trog 
all deiner Bedenfen! Zu Herrlidem in meinem Reich jollit du Mit- 
belfer jein. Saulus ein Paulus! Cin auserwähltes Nüftzeug, ein 
Urbeiter und Kämpfer; mein Miffionar unter den Heiden foll er fein, 
die Welt mit dem Evangelium erfüllen. Bor die Großen foll er meinen 
Namen tragen: Fejtus, Agrippa, des Kaijer3 Hof u.a.; auch vor die 
Kinder YSrael, zu tweldhen Paulus auf all feinen Reifen guerft ging. 
„Euch mußte zuerjt das Wort Gotte3 gefagt werden.“ (Siehe aud) Rom. 
9,1—3.) Ein Held in Wrbeit, Kampf und Leiden, 2 Kor. 11, 23—28. 
— Golde Wunder der Gnadenherrlidfeit tut der HErr fort und fort. 
Durch eine gewonnene Seele gibt der HErr oft vielen Heil. Die 
Miffionsgefhichte zeigt das an vielen Beifpielen. 

e. 8. 17—19. Der Niedergefhmetterte wird ge= 
trojtet. Sebt: „Lieber Bruder“, der Sünger des HErrn jelbit. „Den 
Heiligen Geift“; außer den empfangenen Gnadengaben noch die Apoftel- 
twundergaben. Er wird getauft, empfängt das Siegel der Vergebung. 
Wie er geiftlich jehend geworden ijt, jo jebt auch leiblich. Nun fann er 
aufftehen und fic) ftarfen. Cr ijt gliicflich und felig, eine gang neue 
Kreatur. Nun fann er aus eigener Erfahrung jdjreiben: 1 Zim. 1,16. 
— Seder begnadigte Sünder fingt St. Paulus nah: Lied 240,2 und 
befennt aus eigenfter Herzenzerfahrung nach Cph.2,8.9 und 2 Tim. 
1,9: „Ich glaube, daß ich nicht aus eigener Vernunft... . im rechten 
Glauben geheiligt und erhalten.“ 

3. 

2a.8.20.21. Das Nüftzeug. Wunderbares „alsbald“! Der 
Berfolger predigt den Gefreuzigten als den verheißenen Mefftas, als 
Sohn Gottes, in den Schulen feinen früheren Bewunderern und Hap- 
genoffen mit heiligem Mut und göttlicher Begeifterung. Der Heilige 
Geift erfüllte ihn ja. Welches Entjegen in den Synagogen über diefe 
Predigt aus dem Munde diefes bisherigen Erzfeindes YEfu, „daß diefer 
ijt der Chrift“, Apoft. 9,22. Beides gefehah, wie immer: Die Ver- 
Lorengehenden bijjen in rafender Wut ihre Zähne zufammen und ver- 
ftodten jich noch mehr; aber auch: „ES wurden gläubig, wie viele ihrer 
zum eiwigen Leben verordnet waren.” — Seder zu Chrifto Bekehrte tut 
das Paulus nach. Keiner fann e3 lafjen (Apoft. 4, 20); denn der Geift 
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Chrifti wohnt ja in ihm, und „mes das Herz voll ijt, des geht der Mund 
über“. Wie fteht e3 bei dir, mein Zuhörer? 

b. 3.22. Das Bunehmen. Paulus nahm zu an Erfenninis. 
Sebt exit wurde ihm die Schrift geöffnet, jebt verjtand er exit, was er 
fo oft fdjon, aber mit verbundenen Augen gelejen hatte. Yn immer 
hellerem Licht fehaute er, daß Mofes, die Propheten und Pjalmen bon 
SEfu gezeugt haben bis in die fleinjten Züge jeines Lebens, Leidens 
und Sterbeng, aber auch) von feiner Herrlichkeit. Nun mar er mädtig 
in der Schrift, ein recht bon Gott gelehrter Schriftgelehrter. Nun fonnte 
er die Ruden „eintreiben” (Apojt. 9, 22), ihnen das Lajtermaul jtopfen 
und aus ihren eigenen Schriften unmwiderfprehlih „bewähren“, be= 
eifen, daß SEfus und fein anderer der Chrijt fei. — Go müfjen auch 
wir taglid) wachfen in der Erfenntni3 der heilfamen Lehre durch eifriges 
Schriftftudium. Wir fommen von einer Klarheit zur andern, wenn mir 
„anhalten mit Lefen”. Go werden auch wir rechte Schriftgelehrte, 
mächtig, den Widerjpredern das Maul zu jtopfen. Wie hochnotig ijt 
Das gerade in unferer Zeit, da fo viele faljche Propheten ausgegangen 
find, die Ungelehrten zu fangen! Bei der Arbeit und im Gejchäft 
fommen fir mit fo vielen Ungläubigen und Falfehglaubigen zufammen, 
denen wir Rechenfdaft unfers Glaubens |Huldig find. Wie viele 
bleiben aber jtumm, teil fie die Schrift nicht wilfen. Schandel Wir 
wollen anhalten mit Lefen, aud) Popular Commentary, in Schule, 
Vibelflajjen, Predigt und Ehriftenlehre Fleiß tun, um ja redhte Schrift- 
gelehrte gu werden, zu unferm und vieler andern Heil. Dem aber, der 
fic) auch die Starfen unter jeinen Feinden zum Raube nimmt, fet Ehre 
und Preis in alle Emwigfeit, und zu ihm flehen wir: Lied 175,1. 

RH. Piehler. 


Outlines on the First Series of Gospel-Lessons 
Chosen by the Synodical Conference. 


Third Sunday after Trinity. 
Luke 15, 11—32. 


The Parable of the Prodigal Son speaks to us of a sinner who 
had forsaken his God and for a long time had walked in the ways of 
unrighteousness, but who later repented and was again received into 
grace. We are at once reminded of the many prodigal sons and 
daughters in Christendom. Oh, that all these might also repent as 
did the prodigal son of whom the Lord in our text speaks to us! 
But since every Christian ought daily to repent of his sins, all who 
remain in grace can and should learn the lessons of sin, repentance, 
and grace from the Parable of the Prodigal Son. 
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THE PRODIGAL SON. 
1. The Departure. 


a. A man had two sons. The younger left his father and his 
father’s house and went away into a far country, where he wasted 
his substance with riotous living (harlots). This presents to us 
a person who was brought up in the Church and was there well cared 
for, but who turned his back to God and to the Church and chose 
the riotous living of the people of the world. Even if a reprobate 
avoids gross sins, he, nevertheless, yields himself a servant to sin and 
unrighteousness. 

b. After the prodigal son had spent all his living, he was reduced 
to dire straits and had lost all his friends (swineherd). This is the 
way of sinners. Sin is a reproach to any people. Man must ex- 
perience heartaches when he forsakes his God. He who walks the 
ways of sin is forsaken of God and men, is devoid of all comfort, 
and is brought to the brink of despair. Even if he, for the time 
being, according to the flesh, enjoys the pleasures of sin, yet in his 
heart there is no peace, and his soul is troubled. What a serious 
warning! 

e. Even Christians who remain true to God and to the Church 
should heed the warning given in our text and learn to know what 
a terrible thing sin is. Also Christians sin in many ways. Their 
corrupt flesh and blood again and again takes them away from God. 
Their sins and acts of foolishness cause them many a sorrow and 
many a heartache. 


2. The Return. 


a. The prodigal son “came to himself.” He acknowledged his 
sins and decided that he would return to his father and make a con- 
fession. He confessed to his father that he was not worthy to be 
called his son. That is true remorse and repentance when the sinner 
thus examines his own self, comes to a knowledge of his sins and the 
punishment which he has deserved, admits his own unworthiness, and, 
without in any way trying to excuse himself, says, “I have sinned.” 

b. The prodigal son decided at once to return to his father. He 
was confident that his father would not turn him away, that he would 
receive him, at least as one of his hired servants. There is no true 
repentance without faith. The repentant sinner does not flee God, 
but returns to Him, fully believing that God will forgive him. He 
relies upon God’s grace which is given to all sinners in Jesus Christ. 

c. How the sinner returns to God the Scriptures tell us at various 
places. Repentance is wrought in the sinner by the grace of God. 
In his great trouble the prodigal son remembered the goodness of his 
father; he knew that even the meanest servant in his father’s house 
had bread enough and to spare. Mindful of the goodness of his 
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father, the prodigal son was prompted to return. The goodness of 
God, the grace of God in Jesus Christ of which the Gospel tells us, 
works repentance in the terrified heart of the sinner. In this way 
faith is kindled in the heart. 

d. Every Christian daily repents and with his heart and thoughts, 
which are often directed to the things of this world, returns to his 
God and Father, daily confesses his sins, and in true faith asks the 
Lord for forgiveness. 


3. The Welcome Home. 

a. When the prodigal son was yet a great way off, his father saw 
him. The father had often thought of his son and desired that he 
might return. When the son did return, the father met him, had 
compassion on him, and was ready to forgive and to forget what the 
son had done. Overwhelmed by this great love of his father, the son 
did not even repeat the last words of the confession which he had 
intended to make; he did not ask his father to make him one of his 
hired servants. The father had already received him as his own son. 
— All this presents to us a faint picture of the great love which God 
has for the sinner. Our Father in heaven earnestly desires the sinner 
to return. In Christ the sinner already has forgiveness with God; 
in Christ, God has already forgiven him all his sins. When the tears 
of repentance roll down from the sinner’s cheeks, and when the first 
sparks of repentance and of faith are kindled in his heart, then God 
already embraces him and receives him as His child. He assures him 
that He will hold nothing that he has done against him, but that all 
has been forgiven. Oh, the many gracious promises of forgiveness 
which God has spoken in His Word! God encourages the sinner to 
return and again to enjoy the privileges and the rights of a child 
of God. 

b. The father shows his prodigal son great honor. He has the 
best robe put on him, a ring on his hand, shoes on his feet, and pre- 
pares a feast for him. Sinners who return to God are honored by 
their heavenly Father. There is joy in heaven over one sinner that 
repenteth, and this joy continues in eternity. 

c. Also those children who remain in their Father’s house, the 
believing Christians, daily experience the love of their heavenly 
Father. Out of His fulness they receive an abundance of grace. 
They praise God as long as they live; for He daily forgives their 
sins and does not reward them according to their iniquities. 


4. The Ungrateful Attitude of the Elder Brother. 


a. The elder brother was not kindly disposed toward his father 
and toward his returning brother. He did not rejoice over the kind- 
ness which the father had shown to the erring brother, but rather 
complained that he, who had served the father many years, had not 
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been shown such honors as the father was now showing a son who 
had despised his father’s goodness and had led a wicked life This 
elder brother manifested the spirit of a Pharisee, who prides himself 
on his own works before God, and who is offended because of the 
grace which God shows to poor sinners. — Even in Christians there is 
yet some of this pharisaical spirit. Many a Christian does not rejoice 
as he ought to when miserable sinners are again received into grace,, 
and is reluctant to acknowledge and receive them again, in every 
sense of the word, as fellow-Christians. It is a dangerous thing, how- 
ever, when one considers himself better than others and looks down 
upon sinners. If a man is saved at all, he is saved as the prodigal 
was saved or the robber on the cross; it is by grace and not by merit.. 

b. Also toward the elder brother the father shows a kind dis- 
position. He speaks a friendly word to him and reminds him of the 
fact that all that the father has belongs also to the son, and that he 
ought to rejoice over the return of his brother, who was dead, but 
now is alive again. God’s grace, mercy, love, and kindness are given 
above measure. He rejoices when publicans and sinners repent. He 
desires also to soften the hearts of Pharisees. He calls upon all true 
Christians to rejoice from the bottom of their hearts when a lost 
sheep has been returned, and asks Christians to show brotherly love 
and sympathy to returning penitent sinners. 


(Free translation of a sketch by Dr. Stoeckhardt, printed 
in Homiletic Magazine XX, 282.) 


CAs Be OA i 


Fourth Sunday after Trinity. 
Marr. 7, 1—6. 


A great difficulty confronts Christians in keeping the right 
balance at all times and, in avoiding extremes. Christians are bur- 
dened with the flesh, in which there dwells no good thing. Rom. 7,18; 
Jer.17,9. We still commit sin, and sin proves that we do not always 
keep the right balance. Sometimes parents are too severe; some- 
times, too lenient. Sometimes we sin in being zealous not accord- 
ing to knowledge, Rom. 10, 2; sometimes, in not being zealous 
enough. So also in judging our neighbor. Bengel remarks to v.6: 
“Here another extreme is obviated. The extremes are: Judging at 
the wrong time, undue severity, and giving the holy things to dogs, 
undue indifference.” 


CHRISTIANS SHOULD AVOID EXTREMES IN JUDGING 
THEIR NEIGHBOR. 


1. The extreme of undue severity; 
2. The extreme of untimely clemency. 


938 Outlines on First Series of Gospel-Lessons Chosen by Syn. Conf. 


1. 


Jesus forbids dealing too severely with our neighbor because of 
his faults. He says: “Judge not,” 7.e., do not condemn him. He 
applies this command to such as delight in finding fault and are 
extremely critical. Vv. 3.4, “mote,” a very insignificant thing. The 
Pharisees were such carping critics and chronic naggers. Many 
a time they censured the Lord and His disciples when they were 
not at fault. 

Christians should beware of such sinful judging of their 
fellow-men. How readily some will judge the motives of their 
neighbor! His deeds of charity are decried as self-glorification and 
self-interest; his willingness to serve in the Lord’s cause, as ambi- 
tion; his readiness to speak for a good cause, as conceit. Christians 
should not magnify small faults of their neighbor and be censorious. 
Much less should they accuse him of sin when he has committed 
no sin. Even Christians may differ in taste and tact and tem- 
perament. Least of all should Christians judge when they have 
failed to learn all the particulars in a given case. Audiatur et 
altera pars. All our thoughts, desires, miens, words, and actions 
should spring from, and be controlled by, love. Matt.7,12; 1 Tim. 
1,5; Rom.13,10. The same holds true with regard to judging our 
neighbor. 

Christians should refrain from such judging because Christ 
forbids it. A sin against the Eighth Commandment. If thinking 
evil in our hearts against our neighbor is reprehensible, then speaking 
evil is adding sin to sin. 

Christ calls an unmerciful judge a hypocrite, who is blind to his 
own great faults — “beam.” He is strutting about in a spirit of 
smug self-righteousness, like the Pharisees and scribes of old. His 
concern about removing the mote is sham, not love, but downright 
pride, self-exaltation. It may spring froni the spirit of trying to 
“get even” with a neighbor, to make him “feel mighty cheap.” 

Unmerciful judges will receive an unmerciful judgment. Vv. 1. 2. 
Measure for measure. Of course, it is sinful to repay an unmerciful 
person with the same treatment, but such will be the outcome. God 
will visit in His wrath every one who is unduly severe with his 
neighbor. Jas. 2,13; Ps. 50, 16. 19—22. Remember the accounting. 
Matt. 12, 36. 


Have you been guilty of undue severity? How easily we think 
and speak evil! Therefore, “cast out the beam” by true repentance. 
Jesus fulfilled also the Eighth Commandment for you and, as your 
Savior, died for the sins of undue severity which you have committed. 


His blood cleanses you from all sins. Let newness of life follow and 
pattern after the example of Jesus. 
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on 


V.6. The Savior, whose mercy was boundless, and who, in all 
His actions was prompted by love, nevertheless calls a spade a spade. 
He denounced that hypocritical tribe, the Pharisees, as a generation 
of vipers, and here He brands certain persons as dogs and swine. 

Whom does He mean? The godless. In His prayer on the cross 
He designates His enemies as dogs. Ps. 22, 16. 20. Matt. 15, 26 
heathen are the dogs. Isaiah classes the faithless watchmen of 
Israel with the dogs. Is. 56,10.11. Compare Phil. 3,2. As dogs and 
swine were unclean to the Jews, so the Gentiles. All those who are 
outside of the pale of the Christian Church are also designated by 
this name. Rev. 22,15.— “Turn again and rend you.” The Savior 
is speaking of wild hogs, since swine were not domesticated in Israel. 

The Savior is using severe terms, but, like dogs and swine, the 
ungodly are surely unclean. They despise the cleansing blood of 
Christ, and so they are walking about in the filth of their sins. They 
revel in their sins. 2 Pet. 2,22. They love darkness more than light. 
John 3, 19. 20. That applies with equal force to the respectable 
worldlings, the decent infidels. They fulfil the desires of “the flesh 
and of the mind.” Eph. 2,3. The motive power for their whole life is 
their flesh, in which there dwells no good thing. ; 

We are living in an age in which untimely clemency is lauded 
as a virtue. The “mantle of love” is cast over all errors and super- 
stitiens. Poor breeding if we call a spade a spade. The spirit of 
unionism and indifference is manifestly very popular. 

Our Christians are liable to be infected with this disease. Some 
do not like to hear false doctrine denounced. Some are astounded 
if the pastor refuses to solemnize the marriage of certain couples or 
to officiate at certain funerals. Some do not want the lodge branded 
in sermons. “Put on the soft pedal.” 

But we are compelled to follow the example of Jesus, who was 
very outspoken whenever He dealt with sin and unbelief. We should 
not want to try to be holier than Jesus. Let us avoid the extreme of 
untimely clemency. 

The Savior used very severe language when He dealt with the 
woman of Canaan, and she answered, “Truth, Lord.” She was con- 
verted. We can only hope to convince the sinner of the error of his 
ways when we reprove him as his sin warrants. We should have love 
for the sinner, but hate the sin. 

May God grant us the Spirit of Wisdom and of Truth that we 
may at all times keep our balance and avoid severity where clemency 
is commanded, and clemency where severity is commanded. May the 
love of Jesus fill our hearts and curb us when we are liable to be 
faultfinders, and prompt us to true zeal and courage to confess His. 
truth and to seek the conversion of the sinner! OO. TAB. 
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Fifth Sunday after Trinity. 
JouN 1, 43—51. 

“They forsook all and followed Him,” so we are told Luke 5, 11. 
Jesus sought and found these followers in a marvelous manner. They 
had heard the Word of God. At His word they would do anything. 
V.5. Jesus reveals His glory. V. 7. Yea, Jesus held forth the 
promise that they would see and do even greater things than they 
beheld at this draught of fishes. V.11; cp. Acts 2, 14ff.; 4,4. 

Similarly in our text we hear the call to discipleship. John 1, 39. 
To those who become His disciples He again promises “greater 
things.” The call which the text brings to the world and to us is 


“COME AND SEE!” 


1. As directed to those who are not yet disciples; 
9. As directed to those who have become disciples. 


1: 


Immediately after His baptism Jesus enters upon His public 
ministry. He at once begins the great work that is bound to go on 
to the end of time— the gathering of disciples. Our text in par- 
ticular calls attention to the winning of Nathanael. Although this 
proud Israelite at first held Jesus in disdain, he was brought to the 
noble confession: “Rabbi, ... King of Israel.” V.49. How was this 
brought about? 

We note, in the first place, that it is Jesus Himself who gathers 
His followers. Text and context. On the Sea of Galilee. Luke 5. 
Not we, Jesus is the magnet. John 12, 32. The Lord adds to the 
Church such as should be saved. Acts 2, 47. 

The text furthermore points out that Jesus employs certain 
instrumentalities to carry on His work of calling men to become 
His followers. V.43. Jesus “findeth” Philip. Not casually, but in 
search of a soul and of an instrument of His grace, Jesus with 
masterful authority draws Philip unto Himself. Paul on the way to 
Damascus. Matthew at the toll from his tax-books. “I am found 
of them that sought Me not.” Is.65,1. You?— When Philip was 
thus found, it could not be otherwise but that he found others; first 
among them Nathanael. V.45. All those who are brought to His 
marvelous light are called to show forth His praises to others. We 
have been made the light of the world that we might bring others 
to the Light. 

Jesus, however, did not send Philip to Nathanael empty-handed. 
He places into his hands the saving means of grace, the Word of God. 
V.45b. The Scriptures, Moses and the prophets, testify of Christ. 
Christ the sum and substance of the Bible. John 5, 39; Acts 26, 
22.23. The power of the Word. Rom.1,16; Is. 55,10. 11. 
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When Nathanael, however, was thus confronted with Christ, he 
showed, as every natural man does, a deep aversion to Jesus. The 
efforts of Philip to win Nathanael threatened to be of no avail. 
Proud Nathanael had serious doubts and outspoken objections. He 
was a thorough skeptic. He lived in fair Cana and was well 
acquainted with the despised little hill-town Nazareth. He voiced 
his protest: “Can there ... Nazareth?’ V.46. The Pharisees were 
obsessed with the same skepticism. John 7,52. Thus unbelief ever 
raises doubt against Christ, against His lowly birth, His divinity, 
His miracles, against the Scriptures. Rock of offense. The Sign 
that is spoken against. 

The call, therefore, that came to this skeptic was: “Come and 
see!’ That was the only thing that Philip demanded of Nathanael. 
That would suffice. “Optimum remedium contra opiniones praecon- 
ceptas.” Coming and seeing brings conviction. Tasting honey con- 
vinces that it is sweet. Come to the fire, and you are convinced that 
it gives warmth. There are immense stars floating in space! 
Impossible? Come and see! Come, put your trust in Christ. Try 
Him, and your conscience will be convinced that the debt is canceled, 
that the stain is wiped away; and comfort and peace and hope will 
cheer you. 

When Nathanael came, v. 47a, he beheld Jesus, and rays of His 
hidden glory, omniscience and omnipresence. Vv. 47b. 48. Imme- 
diately the fire of faith glowed in his heart, and the confession 
sprang from his lips: “Rabbi, Thou... King of Israel.” V. 49. 


2. 


Yet, when we have become disciples, we should not rest there. 
When the night of ignorance and unbelief is past and the Sun of 
Righteousness has awed the eyes of our soul, even then still “greater 
things” are held out to be unveiled which we are to “come and see.” 

“Nathanael’s nascent faith will find more to feed on,” v. 50. 
Note: “Thou believest ... thou shalt see.” Nathanael was to come 
and see and know Jesus more intimately, both His person and His 
work. He is to see Jesus, the God-man, the Omniscient and Omni- 
present One (v. 48) more fully reveal Himself; he is to see His 
miracles, His work of redemption completed on Calvary, His glorious 
resurrection manifested. See John 21,1.2.12. (Nathanael of Cana 
was there. He knew that “it was the Lord.”) — Thus the eyes of our 
feeble faith shall be opened wider and wider; we shall grow in 
grace and knowledge; proceed from conviction to conviction and 
from believing present saving truths to seeing the greater things of 
God’s astounding revelations. 

What these greater things were to be Jesus intimates in v. 51. 
Solemn statement: “Verily, verily.” Cp. Gen. 28,10ff. Jesus is the 
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antitype of the latter. Jesus brought heaven and earth together, 
reconciled God with man, who had been separated from Him by sin. 
Jesus is the Mediator between God and man. Through Him our 
prayers ascend to God, and His gifts descend upon men. 

Where is there satisfaction, where is there salvation to be found, 
except in Jesus? By all means, let us follow Him to the end! 
Is there a Nathanael of whom you know whose spiritual under- 
standing is darkened? Would you have his immortal soul thrilled 
for time and for eternity behold those “greater things” that startle 
the heavens into song? Then, by all means have him find Him of 
whom Moses in the Law and the prophets did write—Jesus of 
Nazareth. Send forth the call to the whole world: “Come and see!” 


Cleveland, O. H. W. BARTELS. 


Sixth Sunday after Trinity. 
Marr. 18, 1—14. 


Phil. 2,5—8. The event recorded in our text took place shortly 
after the Transfiguration. On the mountain Jesus manifested His 
divine glory. He was “in the form of God,” was God, possessed all 
the attributes of God also according to His human nature (personal 
union). And now, because of events impending, 2. e., because of His 
crucifixion and death, in order to avert offense, He impressed this 
fact, His deity, on His chosen disciples. To deepen the impression, 
He healed the lunatic. And then He foretold His imminent death 
and resurrection. He “took upon Him the form of a servant... 
humbled Himself and became obedient unto death, even the death 
of the cross.” To serve man, to save him, He, the Son of Man, “made 
Himself of no reputation.” 

The disciples, however, misunderstanding Christ, saw visions of 
immediate glory. They began to think of high estate, power, honor, 
not of shame, death, sorrow. Hence their question, which Jesus 
answers for them and for us: — 


WHO IS THE GREATEST IN THE KINGDOM OF HEAVEN? 


1. He who humbles himself as a little child; 
2. He who respects the dignity of a little child. 


A hc 


A. Conceit and ambition of the disciples. — a. The dispute by the 
way, Mark 9, 33.34; Luke 9,46. Dispute on the way to Capernaum. 
Christ had singled out, distinguished, three, taking them with Him 
upon the mountain. To Peter He had said: “Thou art Peter, and 
upon this rock I will build My Church.” Were these three, then, 
greater in His sight than the other disciples, destined to receive 
greater honor in the Kingdom? On earth distinctions of rank. 
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Would it be so in the Kingdom? Cf. Matt. 20, 20—28. Who among 
them would be greater than the others? The result: jealousy, rivalry, 
angry dispute. Sinful conceit, carnal ambition. Christ humbled 
Himself: they sought a high station and honor. What pride!—They 
had not learned the lesson of humility. A great lesson for all. 
What harm pride has brought upon the Church! Rise of false 
prophets, schisms, heresies: results of pride, ambition. The spirit 
of Antichrist. Bishops, archbishops, patriarchs, Popes. Striving for 
power and honor. Reason for sad state of Christendom to-day: 
Proud men covet, arrogate to themselves, authority in the Church. 
This evil spirit also attacks us. Let us be on our guard, fight. 

b. The question. Jesus read the thoughts of His disciples. 
Luke 9,47. He asked them: “What was it... way?” Mark 9,33. 
They held their peace for very shame. Jesus sat down to teach them. 
He called the Twelve and said: “If any man... of all.” Mark 9, 35. 
Then they asked Him: “Who, then, is greater in the kingdom of 
heaven?’ (Greek.) It was hard for them to learn. Still the old 
Jewish, carnal thoughts and ambitions. Whom hast Thou chosen 
for this position ? 

B. The lesson Jesus taught. Not only by word of mouth, but 
also by symbolie action. He had to exorcise an evil spirit, avert 
a great peril, make a deep, lasting impression. So He called a little 
child just by. It was in the house. Mark 9, 33. He set it in the 
midst of His disciples and took it into His arms. The child, simple, 
modest, trustful, drawn by His gentle looks and words, came willingly, 
nestled on His breast. And then He said: — 

a. “Verily, I say unto you.” V.3. Mark well what I say; take 
this lesson to heart. It is important, essential. Unless you learn 
it, you cannot so much as enter the kingdom of God. You must be 
converted, changed. Your state of mind, your manner of thinking, is 
wrong. Your thoughts and wishes must be turned into the opposite 
direction, away from proud, ambitious plans of personal, official, 
worldly dignity. You must become like little children. This child 
is simple, trustful, teachable, obedient. It nestles in My arms, trusts 
Me implicitly, does My will without any thought of greatness or 
reward. The child is unpretentious. A king’s child will play with 
a beggar’s child. Are you like it? You must become as little chil- 
dren, be converted, to enter the kingdom of God, let alone be great. — 
This lesson also for us. Let us search our hearts. Are we like little 
children ? 

b. Humble yourselves as this child. V.4. Let it be your model. 
Forget self, class, office, station, power, glory. Kings, magnates of 
the earth, seek these things. Be modest in your estimation of self, 
ability, grace. Be humble in spirit. What have you that you have 
not received? Humility of the lips, self-disparagement, is only 
hypocrisy. Humility of deeds, as when Egyptian monks wore hoods 
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like children’s caps, is silly, vain. But humility of the mind, heart, 
spirit, is real. This is a grace divine. Cf. Ps.131,1.2; Is.57,15; 
1 Pet. 5,5; Mark 9, 35b; Matt. 20,27; 23,11. Example: Christ 
washing the apostles’ feet, dying for man on the cross. He who does 
this best by faith in Christ is greatest in the kingdom of heaven. — 
O God, help us to be truly humble! Let us see ourselves as we really 
are, born in sin, sold under sin, lost in sin! Let us confess that by 
nature we are in a sinful state and repent of our sins. Let us in 
childlike faith cling to Jesus. Let us see and acknowledge that there 
is no good thing in our flesh, that we owe every grace to Thee. Let 
us with childlike simplicity, modesty, and humility serve Thee and 
our fellow-man in love and gratitude. Everything else we commit 
to Thee. 
2. 

A. The dignity, worth, of little children in Christ’s estimation. 
a. He loves them dearly. He takes the child into His arms, 
caresses it. He attracts the child, by loving look and word, to His 
heart. He regards the reception of the child as the reception of 
Himself. V.5. He receives it into His kingdom, that it might be 
with Him forever. What dignity! 

b. He came to save little children. V.11. It is not His will that 
one of them should perish. V.14. So precious they are in God’s 
sight. They are born in sin, conceived in sin, are flesh, lost by nature. 
But the Son of God became a little child, the Babe of Bethlehem, 
lived and died for little children. God’s blood was shed to ransom 
their souls from sin. How precious they must be! What dignity! 

ce. He guards and protects them. a. If they go astray, He goes 
after them Himself. Vv. 12.13. They are His lambs. He seeks them 
until He finds them. Then He rejoices over them; for He has 
recovered His dear, blood-bought lambs.—b. His guardian angels 
hover over them and defend them. V.10. An angel is placed in 
charge of the little ones, appointed to watch over them, sent forth 
to minister unto them, to keep them in all their ways. An angel, 
great in might and glory, near the throne of God, in God’s presence, 
tends the lambs of the Good Shepherd. As the angel Gabriel watched 
over the Christ-child, so surely do the angels lead and guard little 
children. — c. He warns against despising them. He would have all 
estimate rightly, fully, the value of the child. All should respect 
the dignity of the child. 

B. The respect due this dignity.—a. He who is great in the 
kingdom of heaven receives the little ones in Christ’s name. V. 5. 
He will adopt, regard, bring them up as a sacred trust. Thus he will 
consider and treat his own children. They are not a burden, much 
less a bane to him, but a blessing. He prefers them to personal ease 
and luxury. The crowning glory of wifehood is motherhood. And 
father and mother will consider the proper bringing up of their 
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children their chief duty in life. They will bring them up in the 
nurture and admonition of the Lord. They will primarily attend 
to the needs of their immortal, redeemed souls. They will pray with 
them, teach them God’s Word, send them to Christian schools. Ete.— 
He who is truly great will thus deal with all children. He will regard 
all as lambs of the Good Shepherd. If circumstances warrant it, he 
will adopt orphans, establish and maintain asylums, organize and 
support Christian day- and Sunday-schools, in short, do all he can 
to help the child. And this he will do in Christ’s name, for Christ’s 
sake, out of faith and love. 

b. He who is great will not, on the other hand, offend a little 
child. Vv.6—9. He will do nothing to make it stumble or fall. He 
will give it no occasion or reason to fall away from Christ. He will 
not teach it to sin, teach it error or false doctrine. He will not give 
it an evil example. He knows that the child watches our deeds, is 
influenced by them more than by our words. He would rather lose 
the limbs or organs of his body, nay, life itself. He knows the 
dreadful punishment in store for those who cause Jesus’ lambs to sin. 
This punishment is in proportion to their real worth, dignity. — And 
he who does this best is greatest in the kingdom of heaven. 

Do you respect little children? Have you been faithful in this 
respect? Are their souls precious in your sight? If you thus, in 
true, childlike humility, respect the dignity of the child, you will 
in like manner regard and treat every soul redeemed by the Son of 
God; you will build the kingdom of heaven, you will be great in it, 
now and forever. Amen. 

Columbia, Pa. J. G. SoRn. 


m 1 
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Unfer Anfang gefchehe im Namen Gottes des Vaters und des 
Sohnes und des Heiligen Geijtes! Amen. 

Ried 165. 

Anfprade deg Ortspaftors, Geliebte Mitchriiten! Bu einer eigen- 
artigen, bisher unter uns noch nicht borgefommenen Feier find wir heute 
hier zufammengefommen. Nachdem nämlich unfere Tiebe Gemeinde 
diefes Grundftüd, auf dem tir ftehen, zum Ort erwählt hat, worauf 
unfer fünftiges firchliches Heim errichtet werden foll, fo haben wir uns 
heute BVorz (Nach) mittag Hier zufammengefunden, um den Anfang 
zum Bau eines neuen Gotteshaufes feftlich zu begehen, dietveil ja alle 

Dinge geheiligt werden durch das Wort Gottes und Gebet. Der erite 
 Spatenftich zur Ausgrabung des Crdgefdoffes unferer neuen Kirche 
foll heute gefchehen. Dabei wollen wir uns daran erinnern, daß, tte 
Gott allein e3 gemwefen ift, der bisher alle Beratungen in Sachen diefes 
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Neubaus geleitet und ung dabei in Frieden und Einigkeit erhalten und 
das Werk nun fo weit hat fortjchreiten lajfen, daß, fo er will, morgen 
mit dem Bau begonnen werden fann, fo aud) Gott allein e3 fein 
muß, der die Aufführung diefes Baues regieren und behüten und zu 
einem glüdlichen Ende bringen fann. Sagt ja doch der Pfalmijt im 
127. Bjalm: „Wo der HExr nicht das Haus bauet, fo arbeiten umjontt, 
die daran bauen.“ Darum ijt eg gewiß nicht unmeife, fondern recht 
und mwohlgetan, wenn wir (auch einmal etwas tun, mas durd) den her=- 
fömmlihen Gebrauch nod nicht beftatigt und wofür tir in unjern 
Kreifen noch fein Vorbild haben, nämlich) bei dem Aufiverfen des eriten 
Spaten3 voll Erde Gottes Wort betrachten und unfer Gebet zu Gott 
emporfenden, ihm danfen für die bisherige gnädige Führung und ihn 
anrufen um gnädiges Öelingenlafjen unfer3 Vorhabens. So laßt uns 
denn hören das Wort Gottes, welches wir aufgezeichnet finden 1 Chron. 
29, 10—20. 

Gebet. Lawt uns beten! HErr Gott Himmlifcher Vater, du läht 
uns durd) den Mund deines Apojtels fagen: „Alles, twas ihr tut mit 
Worten oder mit Werfen, das tut alles in dem Namen des HErrn 
SEfu und danfet Gott und dem Vater durch ihn.“ Go haben wir uns 
denn heute hier verfammelt, um den Anfang zu dem Werke, das wir 
vorhaben, fo zu tun, tie e3 fich für Chriften gebührt, nämlih im Namen 
deines lieben Sohnes SCju Ehrifti, unfers Heilandes, und indem mir 
dir, Dem Geber aller guten Gaben, dafür Dank fagen. So twolleft du 
denn das Danfopfer unferer Lippen von uns entgegennehmen, daß du 
bisher zu allen vorbereitenden Arbeiten deinen Segen und dein Gez 
deihen gegeben und uns bei einerlei Ginn und einerlei Meinung erz 
halten haft. Wir bitten dich nun auch, du mwolleft gu dem nunmehr in 
Angriff zu nehmenden Bau gleichfalls das Gelingen geben. Gib unferer 
Gemeinde bei allem, iva3 fie nun noch Hierauf Bezügliches zu beraten 
und zu bejchließen hat, Heiligen Mut, guten Rat und dann die rechten 
Werfe. Verleihe allen Arbeitern, die an der Errichtung diefes Baues 
beteiligt find, Gefundheit und Kraft und Hilf, daß feiner bon ihnen bei 
feiner Arbeit zu Schaden fommen möge. Wehre den Sturmtvinden und 
andern jchädlichen Naturkräften, daß fie Dem Gebäude feinen Schaden 
gufligen; fende uns gutes Wetter, ja behüte und betwahre diefen Bau 
und alle, Die daran arbeiten, und laß ihn endlich Fröhlich vollendet wer- 
den als eine Stätte, da deines Namens Gedächtnis geftiftet wird, two 
DU zu UNS und andern armen Siümndern fommen und uns fegnen millit. 
Zue das alles, wir bitten dich, um SEfu Chriftt, unfers SExrrn und 
Heilandes, willen! Amen. 

Lied 5 (oder ein anderes). 

Rede (bom Pastor loci oder bon einem benachbarten Prediger). 

Lied 171 (oder ein anderes). Cinfammeln der Kollekte für den 
Baufonds. 

AFtus (vollzogen durch den Ortspaftor). Geliebte in dem SErrn! 
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Nachdem diejes Stic Erde bejtimmt worden ijt zur Grrichtung und zum 
löbliden Gebrauch einer redhtglaubigen evangelifchslutherifchen Kirche, 
in welcher Gottes Wort lauter und rein verfündigt und gelehrt und die 
Saframente der Cinfebung Chrijti gemäß verwaltet werden follen zur 
Ehre Gottes und zum Heile der Sünder, fo wird hiermit die Exde erit= 
malig geöffnet im Namen Gottes des Vaters und des Sohnes und des 
Heiligen Geijtes. Amen. (Bei diefen lebten Worten tut der Paftor, 
nadhdent ein Voriteher ihm einen neuen Spaten — gefdjniitct, wenn 
man will — überreicht hat, drei Spatenftide.) 

Zabt uns beten! Wir danken dir, HErr Gott himmlijdher Vater, 
daß du uns dein heiliges Evangelium gegeben und dein väterliches Herz 
Haft erfennen lafjen, und bitten dich, lap allezeit dein reines Wort hier 
verfündigt und deine Saframente recht verwaltet werden dir zur Ehre 
und zu unjerm und noch vieler andern Sünder ewigem Heil: durch 
SEfum Chrijtum, deinen lieben Sohn, unjern HErrn und Heiland. 
Wmen. 

Segen. 

Schlußvers: 178, 9. 93. R. Stedhhols. 


——— 


Wie jteht eS mit unjerer Liederwahl? 


(S hlug.) 

Sm folgenden nun noch einige diberfe Nachgedanfen: 

1. Sn der Pafjionszeit fann zu den gang-und-gaben Nummern 86 
und 87 nod Yr.153 Hinzugenommen und als Vorsder-Predigt-Lied 
gebraucht werden. Dann fommt jedes bon den dreien bloß zweimal in 
diefer Zeit dran. Auch Nr. 7 ift befonder3 pafjend für den Paffions- 
gottesdienst oder auch als drittes Lied im fonntägliden Hauptgottes- 
dienst während der Pajfionszeit. 

2. Für die Ubendmahlsfeier an einem hohen Felte wie auch für 
den Beichtgottesdienft eines folden Tages find zumeilen gerade unter 
den betreffenden Feitliedern etliche jehr pajfend, zum Beifpiel zu Weih- 
nadten Nr. 33, 24, 26 oder 45 (Beichte), Nr. 14 (bei der Austeilung) ; 
zu Oftern Nr. 100 oder 102 (Beichte), Nr. 109, 112, 114 oder 97 (bei 
der Austeilung). 

3. Bei auperordentliden Gelegenheiten, da man die Lieder auf 
einem Feitprogramm ausdruden läßt, bietet fich die willfommenjte Ge- 
fegenheit zu gang außerordentlich pajfender Liederwahl. Dann fann 
‚ man Berfe fingen lafjen, die man fonft bet der Länge des Liedes, dem 
fie entnommen find, nie erreidht und die darum ziemlich unbefannt ge- 
blieben find. Man fann die Reihenfolge der Verfe ändern, unpafjende 
auslaffen ufo. Schreiber diefes denkt hierbei mit innigem Vergnügen 
an eine Shynodaljubelfeier Anno 1922, für welche er die Lieder wählen 
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durfte. ES war ihm ein Genuß, zu fehen, wie überrafchend gerade diefe 
Liederivahl wirkte und tie fie die Erbauung unverfennbar förderte; und 
zu jeiner Verwunderung mußte er fic) bon ergrauten Amtsbrüdern 
fragen lafjen, wo er die Vieder herhabe; fo etwas ftehe ja nirgends in 
unferm Gefangbud. Was war e3? Cinfach folgende Reihe: Nr. 6, 
12—16; Nr. 349, 14. 11—13. 15; Nr. 342, 5—8; Nr. 351, 1. 
3—5. 125 Nr. 332, 12. (Bei Nr. 351 war es auch den meijten neu, 
daß dies herrliche Lied Paul Gerhardt nach der Melodie ,,Laffet uns 
mit SEfu ziehen“ gejungen werden fann.) 

4, Unfer deutfches Gefangbuch enthält 443 Lieder, die neuefte Auf 
lage fogar 485. Das find ihrer gwar recht viele, aber ganz gewiß nicht 
zu viele. Wohl jedes andere deutihe Gefangbuch enthält eine nog 
größere Sammlung. Die Lieder unfers Gefangbudhs find das Refultat 
einer fritifchen Kompilation feiten3 unjerer Väter. Auch der neuefte 
Anhang ijt von bewährten Hymnologen mit prüfender Disfretion zu= 
fammengejtellt worden. Unfere Lieder entipreden jo recht dem dogz 
matifchefonfeffionelen Charakter unferer Synode. Wir fonnen in 
unfern Gottesdiensten jede3 Lied gebrauden; wir 
brauchen fein’ zu meiden. Warum dann den Gemeindegejang bloß auf 
30 oder 60 oder 100 oder felbit 200 diefer Lieder befdranfen? Schrei=- 
ber dieje3 fennt alte Synodalgemeinden, die ihr goldenes Qubilaum 
{chon Hinter jich haben, in denen man aber troß Taufender abgehaltener 
Gottesdienste, auch troß täglider Gejangsjtunde in der Gemeindefähule 
immer noc) nur betrübend wenige Lieder fennt. Andererfeit3 fennt er 
ein fleine3 Miffionsgemeindlein im fernen Weiten, wo man jede3 
einzelne Lied im Gejangbud fingen fann, ja auch folch allgemein 
unbefannte Berlen wie „Löwen, lat euch wiederfinden” (Nr. 439) und 
das ergreifende „Höchiter König, IEChu Chrift“ (Nr.217). Und dieje 
feltene Kenntnis ijt diefen „Deutfchruffen” in weniger al3 drei Jahren 
beigebracht worden. Die gottesdienjtlihen Variationen führen den 
forgfältigen Liederwähler ganz von felber Durh3 ganze Gez 
fangbucd, und — variatio delectat. 

5. Unfere Lieder find unter 55 verfchiedenen Überfchriften grup- 
piert. Das leijtet natürlich treffliche Dienjte bei der Liederiwahl. Doch 
muß man nicht a priori annehmen, daß unter einer gegebenen über- 
fhrift alle Lieder oder Verfe enzyflopädifch gefammelt find, die das 
Thema der Überfchrift irgendiwie behandeln. Advents-, Weihnachtsz, 
Ofter-, Himmelfahrt3-, Pfingit- und noch andere Gedanken finden fich 
nicht nur in den betreffenden Feftliedern, fondern hie und da im ganzen 
Bude. Dasjelbe gilt in nod größerem Mage von den unter fachlichen 
Titeln aufgeführten Nummern. Wer fic) nun ganz auf die über- 
fohriften verläßt, wird oft die zu feiner Predigt am jehönften pafjenden 
Lieder (und bejonders Liederverje) am Wege Tiegen laffen, und nod 
öfter wird er überhaupt recht ratlos fein, weil fein Predigtthema fic 
mit feiner der 55 Überjchriften recht dedt. Che der jüngfte Anhang zum 
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Gefangbud hingufam (und diefer Anhang fann wegen mangelnder allz 
gemeiner Verbreitung nur wenig und felten bei der Liedertwahl beriid- 
fihtigt werden), Hatte unfer Gejangbuch feine folche Lieder tie „Milz 
fionslieder”, „Bon der Bruderliebe”, „Won Hriftlicher Erziehung“ und 
ähnliche. Wohl aber gibt e3, auch abgefehen von diefem Anhang, bie 
und da gerjtreut berjdiedene Lieder und fonderlich zahlreiche einzelne 
und verbundene Verfe, die foldhe Grundgedanken tragen. Aber vie 
farglich ift jujt in folden Fallen unter ung die Liederiwahl! Um nur 
eins aufgugreifen: Wie power ijt oft diefe Wahl in einem Miffions- 
gottesdienft! Man behilft fic) etwa mit den paar Epiphaniasliedern, in 
denen jedoch fein einziger Vers den neuteftamentliden Miffionsbefehl 
auch nur berührt. Andere beivegen fich gerne in dem obengenannten 
SHflus (10, 344, 175, 178, 8.10) mit gelegentlier Zunahme von 
160, 161, 163, 171, 173. Dabei bleiben dann aber folch echte Mif- 
fionSberfe wie 215, B. 5—8, 150, B. 7.8, 164, ®. 13—17,-850, 
B.7—9, 293, 8. 3—7, 248, 8.10, u.a. Finf8 Viegen. 

6. Wie man unter allerlei Titeln feine pafjenden Lieder finden 
fann, dafür noch folgende Belege: Zu einer Ordinationspredigt 340, 
1—5; 120, 6—11 (oder auc) 130, 10—12); 342, 58; 274, 
17.18; 296,7 (oder 300,6; 302,16; 326,1.3 oder 324,5). Gang 
gediegene Liederberje unter fünf verfdiedenen Überfchriften. Fürbitte 
für die Obrigfeit und de3 Landes Wohlergehen (alfo echt patriotifde) : 
167; 332, 8—10; 177; 360, 4. 5 (oder anch 338, 13—15); 225, 7. 
SechS jinnbverivandte VerSreihen unter fünf verfchiedenen Rubrifen. 

7. Zumeilen hat man e3 mit einem eS befferziviffenztvollenden 
Organijten zu tun. Dem muß man freundlidft, aber doch entfchieden 
irgendiie beibringen, daß die Wahl der Lieder nicht feine Gade ift, 
toohl aber eine verjtändige Begleitung des Gefanges. Auf jeine Er- 
flarung: „Das haben wir noch nie gefungen” erwidert man etwa: 
„Schön; dann fingen mwir’3 heute zum erjtenmall” Seinen Broteit: 
„Die Melodie ijt nicht befannt” fchlägt man etwa mit dem Diftum 
nieder, daß, wer nie ins Waffer geht, aud) nie fehwimmen lernt. Gelbjt 
die Wahl der Melodie fann man nicht jedem Organijten fo ohne 
weiteres überlaffen. Der Paftor ift eben der Leiter des 
ganzen Gottesdienstes, und ein leichtfinniger, gefdmadlofer, 
bom modernen Tingeltangel ducchfeuchter Organist fann fo mandes 
verderben. 

8. Schließlich noch die Frage: Wie eignet man fich die Fähigkeit 
einer funftvollen Liederiwahl an? Antwort: Yuft jo wie man fich eine 
gute Bibelfenntnis aneignet: durch Studium. Unjere Konfordang zum 
Gefangbuch fann jedem wertvolle Dienjte leijten; aber auch ohne fie 
find etliche unter un gute Kenner und Wähler geworden. Nichts geht 

‚über eigenes Studium. Wer jelber aufmerffam fingt, des öfteren im 
Gefangbuch Yieft, viel daraus zitiert, fic) in feinem Cremplar fleifig 
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Randgloffen macht, überall fein “cf.” und feine “cross references” anz 
bringt, dem wird e3 fehr bald gelingen. 

Soll unfere Yutherifhe Kirche in diefer Beit des elenden jazz, 
der blechernen Gospel-hymns und fonftiger “vocal atrocities” in Wahr- 
heit die ,,fingende Kirche“ bleiben, fo liegt e3 bei uns Paftoren, daß mir 
den Gemeindegefang (in unfern deutfchen vie auch in unjern englijchen 
Gottesdienften) durch gefdidte Liederwahl alleivege fördern. „Singet 
dem HErrn ein neues Lied!” Theo. 3. Gefwein. 


— 


Literatur. 


Concordia, or Book of Concord. The Symbols of the Evangelical Lutheran 
Church. With Index and Historical Introductions. Concordia Pub- 
lishing House, St. Louis, Mo. Price, $3.50, postpaid. 


Another magnum opus to the credit of Concordia Publishing House, 
which testifies to the healthy spirit of enterprise actuating the Board of 
Directors and the esteemed Manager of Concordia Publishing House, Mr. E. 
Seuel. Here we have in a convenient volume all the English reading-matter 
contained in the Concordia Triglotta— the extremely valuable historical 
introductions written by Dr. Bente, the splendid translation of the Con- 
fessions, the product of the joint labor of Drs. Bente and Dau, and finally 
the indexes. Thus we now have our own English edition of the Book of 
Concord. May the appearance of our precious Symbolical Books in a new 
form furnish a fresh impulse to pastors, teachers, and the laity of our 
Synod for giving renewed intensive study to this glorious heritage trans- 
mitted to us by our fathers. A. 


Commentar über den Brief Pauli an die Römer. Von D. G. Stödhardt. 
Concordia Publishing House, St. Louis, Mo. rei: $3.50. 
Stödhardts Nömerbrief ift wieder zu haben! — das ift eine Neuigfeit erften 
Manges in lutherifden Kreifen und fogar über diefe hinaus. Mittels Platten, 
die auf photographifchem Wege hergeftellt wurden, ift das Buch wieder gedrudt 
worden. Die einzige Veränderung, die diefer Neudrud zeigt, ift, Dak auf jeder 
Seite der betreffende Text als laufende Seitenüberfchrift angegeben ift, und dafür 
wird man dankbar fein. Allerdings ift der Einband anders, und zwar nicht fo 
anziehend tie der frühere, aber dauerhafter. Bch will nicht Waffer ins Meer 
tragen und diefen Kommentar loben. — Auf eins mag noch hingewiefen werden: 
der Preis des Buches ift nicht höher, als er 1907 beim erften Erfcheinen des Werkes 
tar, troß der jeßt fo riefigen Herjtellungskoften. Das kommt daher, daß das 
Werk nicht von neuem gefekt wurde, wie oben bemerkt. Möge die neue Auflage 
bald wieder vergriffen fein! Würde nicht der rafche Whfak diefes Werkes ein be= 
vedtes Zeugnis dafür fein, daß der altlutherifche Geift immer noch vorhanden ift? 
A. 
‘The Lord’s Prayer. By Wm. Dallmann. Second edition. Concordia Pub- 
lishing House, St. Louis, Mo. Price, $1.50. 


For those who know this book no word of recommendation is needed. 
There may be some readers of this journal who have never seen this col- 
lection of sermons. For their benefit one can say that the contents are as 
Scriptural as those of the books of Kuegele and Sieck, and that the style 
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is as live and interesting as that of Dr. C. E. Jefferson in New York. 
Eleven chapters are presented, in which the great thoughts contained in, 
and suggested by, the Lord’s Prayer are discussed. May the second edition 
be even more successful than the first! A. 


Destruction of Jerusalem by the Romans A. D. 70. From the nar- 
rative of Josephus, as Retold by Dean Milman in his History of the 
Jews. By L.H.Becker. Concordia Publishing House, St. Louis, Mo. 
Price, 55 cts., postpaid. 


One of the Red Book series. A well-illustrated and, as the name Dean 
Milman guarantees, very ably written little volume on one of the most 
stupendous tragedies in history. The revision of Mr. L. H. Becker, a mem- 
ber of the Juvenile Literature Board, betökens care and good judgment. 

A. 
Statistical Year-Book of the Ey. Luth. Synod of Missouri, Ohio, and 
Other States for the Year 1923. Concordia Publishing House, 
St. Louis, Mo. Price, $1.00, postpaid. 


Indispensable for all who wish to inform themselves at first hand on 
the many phases of church-work done by the Missouri Synod on which 
statistics can be presented. There are nineteen departments in this book, 
some of them with extensive subdivisions. Here there is material for 
sermons on the Synod, on missions, on the training of pastors and teachers, 
and, alas! also for several sermons for the day of Penitence and Prayer. 
The comprehensiveness of the survey given here, as well as the scrupulous 
attention to all details, bears eloquent testimony to the ability and devo- 
tion of our brother, the Rev. E. Eckhardt, who has compiled the book. A. 


Home Department Questions on Primary Leaflets. Lessons 9—16.. 
Concordia Publishing House, St. Louis, Mo. Price, 5 cts. a, set (eight 
lessons). 

A very laudable venture, to which attention has been drawn before in 
the MAGAZINE. The aim of these lessons (Sunday-school Primary Leaflets 
and questions to be answered in writing) is to be a means of acquainting 
children not attending a Sunday-school with the most fundamental facts of 
our holy religion. It seems to the reviewer that, if used by zealous pastors 
and teachers, these lessons may prove a valuable missionary agency. May 
God bless the undertaking! A. 


The Character of Paul. By Charles Edward Jefferson. The Macmillan 
Company, New York. Price, $2.25. 

Here we have a book of verve and power and eloquence. Dr. Jefferson 
is carried away with his subject and has produced a work which is scin- 
tillating with beauty and energy of thought and language. As the title 
indicates, he does not set out to discuss the teachings of Paul, but the 
great personal characteristics of this apostle. Some of the chapter head- 
ings will indicate the manner in which the author proceeds: “His [Paul’s] 
Sincerity”; “His Weakness”; “His Strength”; “His Courage.” Dr. Jef- 
ferson has made a deep study of everything in the New Testament that 
comes from, or pertains to, St. Paul; that cannot be denied. He says 
in the introduction: “I feel I know Paul better than I know any other 
man who ever lived.” The pastor and student will, in perusing the book, 
meet many passages which he will find intensely interesting and quite help- 
ful, but a word of earnest caution is called for too. Dr. Jefferson has dis- 
carded the inerrancy of the Scriptures, and Paul’s letters are to him not 
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free from mistaken notions and arguments. Paul’s strong insistence on 
love toward the Lord Jesus (“If any man love not the Lord Jesus Christ, 
let him be Anathema Maranatha,” 1 Cor. 16,22) is characterized as “the 
old bitter weed of pharisaic intolerance.” The careful Lutheran reader 
will find himself compelled to make a number of strictures in addition to 
the ones just mentioned and will lay aside the work with mingled feelings 
of delight and sorrow. 


Forgotten Stories. By Elmer Ellsworth Helms. The Abingdon Press, 
New York, N.Y. 222 pages, 571%. Price, $1.50, net. 


The Forgotten Stories are chiefly Old Testament narratives which have 
escaped most sermonizers. Eighteen addresses, most of them short and 
bearing such journalistic titles as “The Man with an Ax,” “Three Sisters,” 
“The Tale of Six Cities,” “Lame on Both Feet,” make up the book. They 
are all constructed on allegorizing lines and represent the utmost in the 
effort of making the Bible-stories not only in their application, but in 
their telling, up to date. The strong meat of the Word is not sufficient; 
it must be spiced with paprika. Sarah saw Ishmael mimicking her (her?). 
“Sarah pounces into the house and slams the door. ‘T’ll settle this, and 
now!’ As soon as Abraham comes from the field, the storm breaks. ‘Cast 
out this bondwoman and her son.’” Or, once more, regarding Micah, the 
Ephraimite, of Judges 17: “All he lacked was a priest. And here was this 
man dropped right down from heaven, or, at any rate, dropped down. 
It was down, all right. ‘Dwell with me,’ said Micah to this tramp-priest, 
‘be my chaplain.” His eagerness to supply a striking phrase leads Helms 
into even worse offenses against good taste and into historical untruthful- 
ness. Does he refer to a rendition of Handel’s Messiah? —it must be the 
one at Cincinnati “probably the greatest chorus ever assembled on earth”! 
Is it the palace of Joseph’s Pharaoh? “The archeologists have revealed 
to us that palace in Egypt—there never was a rarer in the world.” 
(Archeologists have not revealed to us that palace, and there were greater, 
both of the 12th and of the 18th dynasty, than those of Joseph’s time.) 
Is David quoted in prayer? His “face shone with a hitherto unknown 
light.” Not enough that the Wrestler dislocates Jacob’s hip, He must 
“break his thigh.” Jochebed takes little Moses, “lays him on the bosom 
of God, then on the bosom of the Nile.” The robe of righteousness is not 
sufficiently fine, it must be “a robe woven on the loom of the angels.” We 
find these things and more, which every lover of good style loathes, abhors, 
and abominates, and then we read the chapter on Mephibosheth (“Lame 
on Both Feet”) — and forgive all. 


The Book of Amos. Hebrew text. Edited with critical and grammatical 
notes. By Theodore H. Robinson, M.A., D.D. London, Society for 
Promoting Christian Knowledge. The Macmillan Co., New York 
and Toronto. 

From the typographical point of view and that of the Hebrew scholar 
this is a delightful little book. Its size is convenient, the print is good, 
the notes are concise, and —a valuable feature — a vocabulary is appended. 
In the introduction and the notes the reader is acquainted with present- 
day views on the form of Hebrew poetry. While theology as such is 
avoided, the author betrays now and then that he is caught in the meshes 
of the negative higher criticism. Quite many Septuagint readings have 


been adopted, a procedure which, to say the least, is open to serious 
question. 


Scouting and Religion. By Rev. 0. A. Guy, M.A. The Macmillan Co., 
New York, N.Y. Price, 75 cts. 


This little volume is not meant to tell the outside world what the 
Boy Scouts are, but is to serve for the instruction of the Scouts them- 
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selves. Of its two parts, the first contains addresses delivered before 
local “troops”; the second, the “Scout Law.” While the author seems to 
be a believing Christian, his book is not free from evolutionism and, of 
‘course, cannot insist on full conformity with Scripture doctrine, being in- 
tended for a brotherhood whose members belong to totally diverse creeds. 
A. 
‘Nineteenth Century Evolution and After. By Rev. Marshall Dawson. 
The Macmillan Co., New York, N.Y. Price, $1.50. 


Rev. Dawson thinks he can harmonize evolution and the teachings of 
the Bible. His particular thesis is that those forms of life will succeed 
which, instead of submitting to environment, master and transcend it. 
‘This he applies to the moral sphere as well as to the purely physical. 
His book is brilliantly written, but just as full of speculation and mere 
assumptions as its fellows. The attempt at harmonization results, as was 
to be expected, in a violation of the majesty of the Scriptures. Aside 
from its vigorous polemics against the theory of a mechanical evolution, 
the work is of interest to loyal Lutherans on account of its strong con- 
demnation of the wishy-washy liberalism which for a number of years 
has been infesting a large part of the Protestant camp. The author dep- 
recates the shout which has been going up from the Liberals, “Away from 
Paul, back to Jesus!” He quite rightly points out that the more closely 
we approach Paul, the greater our proximity to Jesus. Alas! he himself 
fails to plant himself firmly on the message of Paul, and his book, star- 
tlingly original and fascinating in places, does not proclaim the true way 
of salvation. A. 


Christianity and Liberalism. By J. Gresham Machen, D. D. The Mac- 
millan Co., New York, N.Y. Price, $1.00. 

This is a splendid book, which it is a privilege to draw anybody’s at- 
tention to. Dr. Machen is one of the sturdiest and ablest champions of 
the old faith in the battle which is now raging in so many parts of the 
Protestant Church. Among the New Testament scholars of the day he 
occupies a very high rank. In the book under review he makes it plain 
that a deep gulf is fixed between the religion of the Bible and that of lib- 
eral theology, and that he who accepts the latter rejects the former. Not 
with everything in the book can a Lutheran agree. Dr. Machen is a Re- 
formed theologian, a fact that becomes evident now and then. But he 
teaches the inspiration of the Bible, the deity of Christ, and the vicarious 
-atonement. The book evidently has had a wide sale, since it has become 
necessary to reprint it one year after its first appearance. May it con- 
tinue to find many readers! IN 


Die religidfe Entwidhing der Jugend in der Neifezeit. Auf Grund autobio- 
graphifcher Beugnijfe von Dr. Gerhard Bohne, Studienrat in Ulten- 
burg. 3.6. Hinrihsiche Buchhandlung, Leipzig. 

Diefe Brofhüre von 116 Seiten hat den Zived, eine piychologifche Unter: 
fuchung der religiöfen Sugendentwidlung zu liefern. Die Weife, die der Ber- 
faffer befolgt, ift, aus einer Anzahl Autobiographien das hervorzuheben, was zu 
jeinem Thema gehört, und dann möglichft allgemeine Gefichtspunfte zu gewinnen. 
Unter den einunddreißig Verfaffern, deren Wutobiographien benußt worden find, 
trifft man viele befannte Namen, 3.8. Felix Dahn, Emil Frommel, Karl Gero. 
Die Studie ijt intereffant, wozu die Methode des Autors, aus literarifch treffliden 
Selbjtbiographien zu zitieren und feine Behauptungen zu erläutern, nicht wenig 
beiträgt. Die Schrift enthält manches Beherzigenswerte für den Seelforger und 
Erzieher. Bon der theologifhen Stellung de3 Autors befommt man fein flares 
Bild. Ein großer Mangel der Unterfuhung ift, daß ihr nicht die Anfangsworte 
von Suthers Erklärung des dritten Artifels zugrunde Tiegen. N. 
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The Religions of India. 


“All power is given unto Me in heaven and in earth,” says Christ, 
our eternal King. It is His will and His good pleasure that His 
kingdom be extended to the uttermost parts of the earth. “Go ye, 
therefore,’ He says, “and teach all nations.” His disciples were to 
be His heralds and messengers to the heathen; they were to tell 
them of the God whom they did not know and by the preaching of 
the Gospel establish the kingdom of their Lord and Master in the 
hearts of men. 

How is the kingdom of God to be established in the hearts 
of men? The almighty God, who commanded the light to shine out 
of darkness, by our preaching of the Gospel shines in the hearts of 
men to give the light of the knowledge of the glory of God in the 
face of Jesus Christ. That light alone can dispel the darkness of 
heathenism. 

India is a country of many false religions. In this article we 
purpose to describe the religion of Southern India, where our mission- 
aries are working. To measure adequately the importance and 
difficulty of their work, it is necessary to have a conception of the 
heathenism prevailing in that country. 

Of the 318,000,000 inhabitants of India about one-fifth are 
Mohammedans. As they are distributed all over India, every mis- 
sionary in that country will find himself continually confronted with 
this sort of heathenism. Mohammedans are heathen in spite of their 
vigorous protest. Their creed is: “Allah is God, and Mohammed is 
His prophet.” But while the Mohammedan conception of God, or 
Allah, contains some few elements of truth, it is mainly the result 
of Mohammed’s imagination. The Moslem believes in a personal 
God, who is the Creator of the universe. His greatness is described 
by the hundred odd names they have given Him; but the name of 
“Father” is never applied to Him. This is significant. The Moslem 
God is the Judge of all men, as He rewards the good and punishes 
the wicked. The Mohammedans say God in the course of time sent 
certain prophets, such as Adam, Abraham, Lot, Moses, David, and 
Jesus, and last, not least, Mohammed. To Moses was given the 
“Tourat,” or Law; to David, the “Saboor,” or the Psalms; and to 
“Isa,” or Jesus, the “Injil,” or Gospel, while the “Fulqan,” or Koran, 
was given to Mohammed. The Koran is the sacred book that has 
superseded all the other books, and the reciting of certain chapters 
of it is considered meritorious, and Koran quotations are employed as 
incantations to drive away evil spirits and counteract magical spells. 

He who prays five times a day at the appointed hours with his 
face toward Mecca, where the holy shrine of the “Kaaba” is situated, 
and keeps the other commandments laid down by Mohammed (espe- 
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cially abstaining from the use of all intoxicants and port), will go to 
heaven, will enter that life where Moslems indulge in every sort of 
carnal pleasure. 

Here we have the religion of salvation by works and the religion 
of the flesh, a truly diabolical institution made to sink man into 
everlasting damnation, at the same time keeping him in the delusion 
that he is highly religious, far above the level of his Hindu 
countrymen. 

A small percentage of the inhabitants of India are Parsees, or 
fire-worshipers, but they as well as the Jaius and Buddhists are 
rarely met with in Southern India. The vast majority of Indians 
are Hindus. Hinduism, therefore, is the chief religion with which 
our missionaries have to contend. We may speak of three kinds of 
Hinduism, although we might easily mention a greater number of 
subdivisions. We shall here describe ancient Hinduism, modern 
Hinduism, and the popular cult of demon worship, 

Ancient Hinduism, as we may call it, is the religion brought to 
India by the Aryans. About two thousand years before Christ an 
Aryan invasion into India took place. The Aryans came from the 
northwest, conquered the country, subdued the original inhabitants, 
and partly forced them to accept their religion. The character of 
this early religion may be learned from the ancient Vedas, or Sacred 
Books, of the Hindus, which contain innumerable forms of invocation 
to the various deities. Originally the elemental powers, such as fire, 
earth, wind, and rain, were worshiped, as is clearly indicated by the 
names of the gods. Later on we find among the number of deities, 
ranging above three hundred millions, three names occurring very 
prominently. Brahma, Vishnu, and Siva became the three dominant 
characters in Indian mythology — Brahma, the creator, Vishnu, the 
preserver, and Siva, the destroyer. They later became known as the 
Trimurti (Threegodhead). Indian philosophy, moving on lines 
similar to the old Greek philosophy, centered more and more in the 
idea of one Supreme Being, and thus the three different gods, 
Brahma, Vishnu, and Siva, have been represented as three aspects 
of one Divine Being, and all the rest of the gods and goddesses were 
pronounced emanations or incarnations of this Supreme Being. 
Brahma is little spoken of in Hindu mythology, and there are not 
more than three temples devoted to his worship in all India. Vishnu 

ig more popular. He has thousands of temples and shrines in India. 

To him are ascribed ten incarnations, among which Krishna and 
Rama are the most prominent. Even more numerous than the fol- 
lowers of Vishnu are the devotees of Siva in Southern India. 

The existence of the vast number of gods in Hinduism may be 
explained by hero-worship’s taking on the form of gross idolatry. 
Kings and great warriors who had become popular were made the 
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object of adoration. Consequently they were considered incarnations 
of some god and finally numbered among the gods themselves. As 
Hercules gained his place in Greek mythology, so India’s heroes, in 
the course of time, became national gods, and it is impossible to 
ascertain how much history is hidden in the accumulation of 
thousand-year-old myths. We now have the fact before us that 
nearly three hundred million people worship about as many different 
gods and goddesses. 

In Southern India, where our missionaries are working, we find, 
besides the gods of ancient mythology, a few of whom are mentioned 
above, a great number of demons and demonesses worshiped by the 
common people. Very often we find in villages the shrine of 
a demoness beside the temple of Vishnu or some other of the 
numerous deities. To both temples, offerings are brought, and both 
are equally honored or neglected. How do we account for these 
demonesses, such as Mariammal, Gangammal, or, in the shorter form, 
Ammal or Amman, as they are called in Travancore? These are all 
female village deities, often the supposed spirits of people who were 
slain or died in an accident or by suicide, in many cases departed 
spirits of cruel oppressors. While they were alive, the people lived 
in awe of them, and after they have died, the people still dread them 
and ascribe any accident or calamity, as droughts and epidemics, to: 
their evil influence. 

But undoubtedly demon worship is as old as the Aryan religion. 
It is now part of Hinduism because the Brahmans, the chief repre- 
sentatives of Hinduism, have found it expedient and as serving their 
purpose of gaining general influence to absorb as many of these 
deities as possible into their religion. Thus we find in Madura, 
a large city of South India, the demoness Minahtshi worshiped side: 
by side with one of the Aryan gods. She was literally adopted with 
her cult into the Brahman family of gods and made the wife of Siva. 
One wife more or less will not lessen the dignity of that deity. 

While in the oldest times of Indian history the Aryans brought 
bloody sacrifices of animals, this practise was later discontinued when 
the doctrine of transmigration of the soul came into vogue. The 
Hindu or Brahman shrinks from the thought of killing an animal 
believed to have a soul like his own and with his own, part and 
parcel of God, the soul of the universe. So bloody sacrifices were: 
discontinued by the Brahmans, and no Brahman priest will, as a rule, 
officiate at an animal sacrifice. 

The Sudras and Pariahs, although they may not be aborigines of 
India, must nevertheless be considered older inhabitants of India 
than the Brahmans. They have always adhered to the bloody 
sacrifice. Here it is not so much the idea that the Deity must be 
propitiated or the craving of the goddess for blood be appeased as. 
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the idea that, by taking the life of an animal and by eating its flesh, 
the worshiper adds to his own vitality and gains soul-strength for 
himself. This is one of the characteristic ideas of a kind of religion 
called animism, which is found with many primitive peoples in and 
out of India. Formerly animists were counted among the Hindus, 
but now they are usually listed separately. Animism may be 
described as soul-worship. The animists believe that when people 
die, their souls become demons, or devils, and will either protect 
them or— far oftener— bring upon them diseases and many other 
misfortunes. The fear of these spirits is the foundation of the 
animistic religion; food- and drink-offerings are made in the hope of 
turning away the anger of the devils; and weird devil-dances are 
performed for the same purpose or for having some secret revealed. 
An important feature of the devil-dances is the killing of a chicken. 
In some sacrifices the priest killing the animal drinks its blood and 
leads a procession, he himself carrying the entrails of the animal 
around his neck. The origin of most of these rites cannot be traced; 
even the Hindus themselves are unable to give any explanation for 
these ceremonies. They will say: It is custom; our fathers have 
done so, and so we do likewise. 

Even the shortest outline of Hinduism would be incomplete 
without a reference to caste. Caste is part of the religion of the 
Hindu. To be a good Hindu means to adhere strictly to the rules 
of one’s caste. It is believed that from the head of Brahma sprang 
the Brahman, from his shoulders the Kshatria, and from his legs the 
Sudras. The Brahman caste is the priest caste, the Kshatria the 
warrior, the Vaisya the merchant, and the Sudra the laborer caste. 
Kshatria and Vaisyas hardly exist as separate castes any more. Some 
of them claim to be Brahmans now, and others have long been 
counted as Sudras. At the present time we find in Southern India 
Brahmans, Sudras, and Pariahs, the latter being the out-castes. 
Every caste is again divided into innumerable subecastes. A man 
must be born in his caste. It is ordinarily impossible to become 
a member of any caste by any other process, such as initiation or 
naturalization. 

Every caste is a community for itself and has its special rules 
and regulations. The Brahman does not, as a rule, take up any 
work that is not customary in his caste. He must not eat with 
members of another caste. He is not even allowed to touch, or come 
into contact with, a low-caste man, lest he be polluted. In much the 
same manner, only in a lesser degree, the Sudra is restricted in his 
social intercourse. Even the Pariah speaks with a certain pride of 
his “caste.” 

Due to the restrictions of caste the Hindu never acts as an indi- 
vidual, but as a member of his caste. This loss of individuality in 
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the Hindu makes it most difficult for one man to become a Christian 
alone, as conversion to Christianity involves for him the renunciation 
not only of his religion, but also of his caste. He becomes an out- 
caste as soon as he embraces Christianity by Baptism. He loses his 
family, home, friendship, relation, inheritance; in short, he is wholly 
cut off from his former associates. 

And even where conversion to Christianity has taken place, we 
find that former members of a certain caste will still continue many 
customs which are peculiar to their caste. External caste customs 
pertaining to style of dress, hair-dressing, etc., may be tolerated by 
the Church, but anything that violates the Christian spirit of love 
must be condemned and corrected. 

Although a great many Hindus nowadays have thrown over- 
board the religion of their fathers and in consequence of the non- 
religious education granted them by the English government have 
become agnostics and skeptics, the Indian people as a whole hold 
fast to Hinduism in spite of Christian endeavors to win them for 
Christ. They are a religious people. They even now spend thousands 
of dollars every year in erecting new temples and in celebrating their 
festivals with ostentatious pomp and costly sacrifices and offerings. 
There is within them a desire to escape the miseries that must come 
as a result of vice and sin, a desire to evade eternal punishment in 
a life hereafter; there is a certain desire even to establish some kind 
of communion with the Deity and to obtain earthly blessings by 
offering sacrifices. But there is not, and cannot be, in the Hindu 
a desire for the living God, a longing for pardon and forgiveness of 
sins and everlasting salvation. Holy Scripture tells us that natural 
man’s mind is carnal, and that no good thing dwells in it. The 
efforts of our missionaries, therefore, must be directed to the estab- 
lishing of the true religion in the hearts of the Hindus, to cutting 
down the jungle of heathen beliefs and practises and building up 
a new temple of God in the hearts of men by the Gospel. 

Missionary. 


Nagercoil. 


In the latter part of the year 1906 an appeal for help came to us 
from Travancore, a little native state which forms the southernmost 
portion of the western coast of India. This country enjoys the dis- 
tinction of being the first part of India to receive the Gospel of 
Christ, though possibly in a mutilated form. The Apostle St. Thomas 
is said to have come to Travancore and to have founded a Christian 
church. The Syrian Church of North Travancore claims St. Thomas 
as its founder. However, there is no historical evidence to support 
this claim. Many years later, at the end of the fifteenth century, 
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under the protection of the Portuguese, the Roman Catholic Church 
came to Travancore; and later still, at the beginning of the nine- 
teenth century, Ringeltaube, a Lutheran, came as the first Protestant 
missionary. Ringeltaube was sent out by the London Missionary 
Society and was brought to Travancore by the earnest pleadings of 
Vethamanikkam, a Christian baptized by a Lutheran missionary at 
Tanjore. It seems quite fitting, then, that, more than a century later, 
G. Jesudason, a descendant of this same Vethamanikkam, should 
appeal to another Lutheran missionary to come to Travancore and 
bring the light of the Gospel to those of his own people, the out-castes, 
who were still walking in the darkness of heathenism. The appeal of 
Jesudason was supported by the independent congregation of Vada- 
sery, a suburb of Nagercoil, which congregation desired better spiritual 
care than it had at that time; the appeal was also subscribed to by 
hundreds of villagers of Southern Travancore, who desired to be in- 
structed for baptism. 

The petition from Travancore came at a time when it bore more 
than ordinary significance to the missionaries in the field. For 
a number of years the establishing of a new station in the Madras 
section had been under contemplation. To the missionaries the open- 
ing of this station was only a matter of location; for the man to 
undertake this work had already been settled upon in the person of 
Rey. A. Huebener, who just at that time had been relieved from the 
charge of Rev. Kellerbauer’s station at Bargur, which he had supplied 
until the latter’s return from home-leave. It had been strongly urged 
to found a new station at Kaveri-Patnam, a large town about ten 
miles distant from Krishnagiri and surrounded by a thickly populated 
country, furnishing abundant opportunity for street-preaching and 
other missionary work. And had God not decided otherwise, this 
town would undoubtedly have been the site of the new station in the 
year 1907. 

When the appeal from Travancore came to hand, it was examined 
with a great deal of caution. After long deliberation the conference 
of missionaries finally decided to investigate the matter. In order to 
have the field explored and conditions underlying the sending of the 
petition inquired into, Rev. Naumann and Rev. Huebener were sent 
to Travancore. They consulted with the independent congregation 
which had invited us to give them proper spiritual care, conferred 
with the missionaries of the London Mission as to the standing of this 
so-called independent congregation and the possible attitude of this 
mission to the entrance of another mission into this field, visited 
many villages, and finally made their report to the conference. After 
hearing the report, the conference decided that Rev. A. Huebener be 
sent to Travancore experimentally for one year. Brother Huebener 
went there, but could remain only a short time. Meanwhile the Home 
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Board had called Rev. Th. Gutknecht as missionary to India, and he 
came with instructions to join Rev. Huebener in Travancore. On 
November 25, 1907, these two men began work in Travancore, and 
there was launched an enterprise which the Lord has blessed far be- 
yond our fondest hopes. 

The two missionaries were very cordially received. Especially 
the congregation at Vadasery made much of them. This congrega- 
tion formed the starting-point of our work. Very few of those calling 
themselves members of this congregation were baptized. Therefore 
the first work to be undertaken was to prepare them for baptism. 
Almost every night of the first months found the missionary in the 
midst of the people, laboring to prepare them for their baptism. The 
newly arrived missionary was able to help very little in the beginning 
of the work. He was required above all to devote his time to the 
learning of Tamil, the language used in South Travancore. Besides 
this he gave some instruction in the Vadasery school and after a few 
months rendered assistance in the instruction of the catechists’ class. 
But for almost a year the chief burden of the work weighed heavily 
upon the senior missionary. He instructed and baptized the Vada- 
sery people; he selected the best of the baptized Christians and formed 
a class in which they were trained as religious teachers or catechists; 
he instructed the people of Checkadi, a village ten miles from Nager- 
coil, and was able to baptize some of these also after about a year of 
instruction; he had charge of building operations upon the newly 
purchased mission compound, where he put up a bungalow; he estab- 
lished schools in the villages Vadasery and Checkadi; in short, he was 
intensely occupied during this first year in Travancore. 

It may be in order to say something about the town in which our 
first Travancore station was established. “Nagercoil” is a contrac- 
tion of “Nagerman-kovil,” meaning, “Temple of Nagerman,” the 
snake god. “The town is thus named because the pagoda, or temple, 
is dedicated to the serpent god. Inside the temple and without it are 
numerous stone images of snakes. It is believed that within a eireuit 
of a mile from the temple no snake-bite will prove fatal as the god is 
being propitiated very devoutly by the people.” The town has a popu- 
lation of about 30,000; it comprises a number of straggling villages, 
Kottar, Vadivisvaram, Ozhuginasery, and Vadasery. It was once the 
seat of the Travancore government. It is located about eight miles 
from the Aramboly Pass, where the road from British India enters 
Travancore through a rather narrow mountain pass; six miles west 
of Nagercoil is the Arabian Sea and twelve miles southeast of Nager- 
coil is the southernmost point of India, Cape Comorin. At this town 
of Nagercoil, then, we established a station, where we now have three. 
mission bungalows, one boarding-school for boys and another board- 
ing-school for girls, a teacher-catechists’ school, and a small theo- 
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logical seminary, besides a number of primary schools in and near 
the city. 

The work in our Travancore field differed somewhat from that of 
our older stations. The reason for this is found in the fact that we 
were not working among a people who had never seen a missionary or 
had had an opportunity to note some of the blessings which Chris- 
tianity confers, but rather a people among whom some corrupt form 
of the Christian faith had been declared for decades. The result of 
this was that there was very little necessity of missionary street- 
preaching. While there are yet millions of people in Travancore who 
could profit by street-preaching, still the fact remains that from the 
very first our missionaries were overwhelmed with requests from such 
as desired to have schools opened and to be instructed for baptism, 
village after village coming to them with such petitions. True, the 
great majority of those thus applying for instruction were out-castes, 
even as it had been the chief desire of G. Jesudason to help his own 
out-caste brethren; but to the missionary there is cause for rejoicing 
whenever a soul is won away from Satan, whether it be the soul of 
an out-caste or of a Brahman. 

To the instruction of catechumens, adults and children, we de- 
voted our greatest efforts. The children could be instructed in day- 
schools, in which religion may also be taught. From early in the 
morning till late in the evening the people of the villages who re- 
quested instruction labored with their hands for a livelihood; there- 
fore the only remaining time for instruction was before daybreak, or 
when nightfall made work in the fields impossible. This time, then, 
found the people gathered about the missionary or a native catechist 
in rude huts built of mud and covered with bamboo and palm-leaves. 

At the beginning of our work in Travancore all instruction came 
from the missionary; but as soon as the first Christians were bap- 
tized, we began to select those who appeared of better intelligence and 
character in order to fit them for the work of helpers. One of the 
first men to undergo training as “catechist” was Mr. G. Jesudason, 
the man who was chiefly responsible for our coming into this field, and 
who is now an ordained pastor. He is filled with love for his down- 
trodden brethren, and his life and service is devoted to their spiritual 
uplift. But there were also others who soon were able to render very 
efficient service to the mission. 

This work of training catechists and teachers became more and 
more systematized, until we now have a very thorough course of train- 
ing and are able yearly to graduate a number of young men from our 
teacher-catechists’ school. Recently the seminary was added, for 
which we entertain the greatest hopes. 

Our work in Travancore began in the village of Vadasery. In 
a very short time, however, it began to assume unexpected propor- 
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tions. The number of baptisms increased from year to year. Village 
after village was occupied, missionary after missionary, catechist 
after catechist was added to the staff, until in 1914 there were in 
Travancore alone 9 missionaries and more than 25 eatechists. The 
first missionary to follow the two pioneers of the work in Travancore 
was Rev. Nau, who was called from the Northern field; then followed 
G. Huebener, brother of the senior Travancore missionary, F. R. 
Zucker, J. Harms, and A.J. Lutz, and finally R. W. Goerss and O. A. 
Ehlers. Some of these brethren have now returned to their home 
country. But the depleted ranks have again been filled and even 
augmented. 

It was impossible to confine ourselves to that district in Travan- 
core to which we had first come. Petitions had come to us from across 
the border, from the Tinnevelly District as well as from the vicinity 
of Trivandrum, the capital of Travancore. Missionaries were sent 
out to explore these fields. In the Trivandrum field we found that 
the Lord had opened unto us a new door from the threshold of which 
we could behold unbounded opportunities for the winning of souls to 
Christ. Neither could we ignore the call from Tinnevelly. As the 
Macedonian cry, “Come over and help us!” had brought us into the 
southernmost portion of India, so it continued to lead us farther and 
farther into the country and into the work for its people. 

The following missionaries are now stationed in the Nagercoil 
District: Revs. R. W. Goerss, Th. Gutknecht, H. E. Levihn, A. J. 
Lutz, E. H. Meinzen, G. C. Schroeder, and B. Strasen, and Miss 
G. Strieter. In addition, Candidate C. Zorn has been called into this 


field. MISSIONARY. 
— 


Ein Sonntag unter den Vedars in Travancore. 


Sm fidliden Indien, etwa fünfundzwanzig Meilen nördlich von 
Trivandrum, liegt ein neues Arbeitsfeld, das feit Januar diefes Jahres 
regelmäßig bedient wird. Dort in den Bergen wohnen buchitäblich noch 
viele taufend Heiden. Bisher hat auch noch Feine Miffionsgefellfdaft 
je dort Miffion getrieben. Viele von diefen Leuten haben noch feinen 
mweigen Menfchen gefehen. Der Hauptmann der Vedars — denn fo 
heißt die Kafte, unter der wir dort arbeiten — fam zu uns und bat, wir 
follten doch ja fommen und unter feinen Leuten arbeiten. Um die lieben 
Lefer mit diefen Leuten und der Arbeit unter ihnen ein wenig befannt 
gu machen, will ich einen Sonntag befchreiben, wie ih ihn neulich er= 
lebt habe. 

Um feds Uhr morgens haben die Diener das Frühftücd fertig. 
Meine Frau Hat auch Schon die Wafferflafche gefüllt und Efjen einge= 
padt. So genießen wir dann gemeinfchaftlich das Frühftüd. Nach der 
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Andacht wird das Fahrrad mit Sf und Benzin gefüllt, das Eifen wird 
in Die Tafche geftect, die Wafferflafche wird iiber die Schulter gehängt, 
und noch bor fieben Uhr verlaffe ich das Haus. Nun fommt eine Fahrt 
bon einundztanzig Meilen. Die Wege find ftellentweife holperig; viele 
Odfentwagen fahren Hin und her und biegen nur langfam aus. Dod 
fonft ijt der Weg zu den Vedars fehr fhön, und die Landfchaft tft 
pradjtpoll. Sit alles in Ordnung mit der Mafchine, dann ijt man um 
adt Uhr an der einundawanzigiten Meile angelangt. Hier wird die 
Mafchine in den Schatten gejtellt. Nun heißt es zu Fuß meiter gehen, 
denn der Weg den Berg hinauf ift jteinig und fo voll großer Köcher, 
daß es nicht möglich ijt, mit dem Fahrrad binaufzufahren. 

Die Bücher unterm Arm, die Wafjerflafehe über der Schulter, fo 
geht es nun langfam den Berg hinauf. Kaum ift man eine viertel 
Meile gegangen, da läuft der Schweiß auch fehon. Man muß lange 
famer gehen; der Roc ijt bald ducchgefchtwist. Unterwegs begegnet 
man vielen Zußgängern, Leuten verfchiedener Kaften und auch Mobhanr- 
medanern. Die meiften grüßen. Etliche folgen hinterher, und bald ift 
man im Gefpräh mit den Begleitern. Bei der zweiten Meile wird 
furz Haltgemadt. Nachdem man etivas geruht und fic) durch einen 
Trunk erfrifcht hat, geht e3 weiter. Aber die Hibel Doch vorwärts; 
e3 gilt heute tvieder, arme Heiden das Wort Gottes zu lehren. Noch 
nie vorher haben diefe armen Vedars die jehönen biblifhen Gefchichten 
gehört. Und während man fo in Gedanken über die Leftion dahingeht, 
wird man ploblic) durch) ein Geräufch geitört. Da ift eine große 
Schlange! Hfters erfhridt man auch, wenn die Eidechfen durch das 
Gras und Laub laufen. Cidedfen verfchiedener Arten gibt es reichlich. 

Nach einer Stunde und etiva awanzig Minuten ijt man endlih an 
Ort und Stelle. Ganz matt und duchgeichtoißt geht man gebüdt in 
die Kirche. Kirche — ja. Doch e3 ijt nur ein Grasdad), das auf bier 
PRfoften ruht. Keine Wände find vorhanden. Das Dad) ijt fo niedrig, 
daß man gebüct darunter jteigen muß. Yn der Mitte ift es freilich 
ettva8 höher. Hier gibt es feine Kirchengloden; auch feine Bänke 
u.dgl. Die einzige Bank, die fich dort befindet, wird von dem Miffionar 
benubt. Während der Woche fchläft wohl jemand auf diefer Bank, denn 
fie ift gang glatt von Sf. Gerade unter dem Dach find ein paar Bretter 
befeftigt; auf ihnen ruft eine fleine Schachtel. Yn diefer Schachtel 
haben etliche Leute ihre paar Grofchen. Den einzigen Schlüffel trägt 
ein Mann. Getvif} glauben die Leute, daß das Geld dort fehr ficher ift. 
Der Boden ijt mit Kuhdünger poliert. 

&3 dauert nicht lange, dann find die Leute verfammelt. Doch 
welch ein Wnblic! Hier fiben Männer, Frauen und Kinder mit ge- 
freugten Beinen auf dem Boden. Gie jehen fait fo jehwarz aus tie 
Neger. Männer wie Frauen tragen lange Haare. Fede Frau hat eine 
ganze Anzahl Ringe in den Ohren. Um den Hals haben die Vedar- 
frauen einen diden Berlentrang gefdlungen, der mit Mufcheln oder 
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Knodenringen verfehen ijt. Der Oberförper ijt bei den meijten Frauen 
nicht bededt. Schuhe gibt eS bei ihnen nicht. Bn der Rafe tragen die 
Frauen gewöhnlich ein Zumel. Cin um die Hüfte gemundenes Tuch ijt 
die ganze Kleidung, die fie befiben. Die Männer tragen auch nur ein 
Tuch um die Lenden. Doch haben zwei Männer nun Hemden. Kinder 
unter fünf Jahren fommen nadend zur Kirche. Die Tücher der Mans 
ner und Frauen find aber fehr fymusig — fie jtrogen geradezu 
bor Schmub. 

‚Nachdem ich die Leute begrüßt habe, fängt der Gottesdienit an. 
Das Lied „Liebiter SEfu, wir find hier“ wird gefungen. Aber miel 
Sch lefe den eriten Vers vor; dann finge ich ihn. Dann lefe ich die 
ganze erjte Strophe noc) einmal, und nun fingen die Leute mit. Aber 
von unferer Mufif haben fie feine Ahnung. Der eine brummt, andere 
fingen viel zu hoch, etliche fnurren, und noch andere fradgen. So geht 
e3 Das ganze Lied Durch. Mit Ah und Krach wird fo gefungen. Dann 
ftehen alle auf, und ein Gebet wird gefproden. Cin zweites Lied wird 
gefungen, aber es geht fait noch fchlimmer als beim erften. Dann 
fommt die Leftion. Crjt wird die bibliide Gefchichte vorgelejen und 
darauf in eigenen Worten erzählt; dann wird alles erklärt, und Ans 
mwendungen werden gemacht und Fragen geitellt. Als wir die Gefchichte 
der Fünftaufend hatten, fragte ich einen: „Wie viele Menfchen Hätte 
man etiva mit fünf Latb Brot und zwei Fijchen fpeifen fönnen?“ Der 
fagte gang aufrichtiq: „Das wäre ungefähr genug für eine Berfon.“ 
(Man muß bedenken, daß dieje Leute oft Hungern miijjen. Manchmal 
befteht ihre Mahlzeit nur aus Wurzeln und Kräutern. Können fie es 
fich aber einmal leiten, dann ejjen fie genug für die nächiten drei 
Tage.) Nachdem die bibliiche Gefchichte erklärt ijt und möglichit viele 
Anwendungen gemacht morden jind, werden die Gebote ebenfo bez 
handelt. Diefe Leute fonnen weder lefen noch fehreiben. Nur durd 
Nachjagen fonnen fie etwas auswendig lernen. Ach fpreche die Gebote 
Wort für Wort bor, und fie fprechen fie Wort für Wort nach. So lernen 
fie Die Gebote mühjam auswendig. Nun folgt eine furze Grmahnung, 
aber auc) Troft. Dann wird wiederum gefungen. Bulebt beten wir 
das Vaterunfer gemeinfdaftlid. Nach dem Segen folgt die allgemeine 
Dogologie. Dann ijt der Gottesdienft, der etiva anderthalb Stunden 
und länger gedauert hat, vorbei. 

SH trage auch immer Medizin bei mir für Kranke, die ich mir 
während der Woche gemerkt habe. Hier ift eine Frau mit gwei Kindern. 
Die Kinder haben die Kräße. Der gange Körper ift damit bededt, und 
im Geficht find große Eiterbeulen gu fehen. Ich gebe der Frau Seife, 
fage ihr auch, twie fie zu gebrauchen ift, und dann die Medizin. Manch- 
mal wajche ich die Kinder felber mit Seife und tvarmem Waifer, um 
der Mutter zu zeigen, tvie fie e3 zu maden hat. Dort ift ein Kind, das 
Sieber hat. Auch für diefes habe ich Arznei mitgebradt. Aber ad! 
num fommen wer weiß tie viele und Hagen und zeigen ihre Gebrechen. 
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Hier ift eine Frau, die fehon zivei Jahre lang offene Gefehiwiire an ihren 
Beinen hat, aber noch nie zum Hofpital gegangen ijt und auch feine 
Salbe oder jonjt ein Heilmittel gebraucht hat. Ach verfpreche, ihr Salbe 
gu bringen. Da ijt ein Mann, der mit Ausfaß behaftet ift. Ich rate, 
bitte und flehe, er folle doch ins Wusfabhofpital gehen. Dort ijt ein 
unge, dem die ganze Brujt aufgeriffen ijt. Auf meine Frage fagte 
er mir: „IH jtand unter einem Rofosnupbaum, und da entfchlüpfte 
den Mann, der oben im Baum war, das Meffer aus der Hand, und es 
fiel mir auf die Bruft.” — Ja, lieber Lefer, fo findet man, daß unter 
fünfundfiebzig Leuten in der Kirche faum die Hälfte gefund ift. Und 
twas für Krankheiten gibt e3 dal Man muß fon einen guten Magen 
haben, um dies alles anfehen zu fünnen. Und die Fliegen! Ich helfe, 
two ich fann. Ich notiere mir diejenigen, welche durch Medizin geheilt 
iverden fonnen; den andern rate ich, ins Hofpital gu gehen. 

Eine viertel Meile von dort ijt der Plas, wo ich mein Mittageffen 
einnehme. Dort wohnt ein Sudra, ein höherer Kaftenmann. Gein 
„Haus“ befteht nur aus einem Palmblatterdach, das auf vier Pfojten 
ruht. Das einzige Stic Möbel im Haus, ein alter Stuhl mit zer 
brochenem Sib, teht mir zur Verfügung. Bch febe mich. Sofort fchictt 
der Mann jemand hinaus, um Kofosnüffe zu holen. Das Wafler in 
diejen Nüflen ijt ein labender Tranf. Kinder ftehen um mich herum. 
Zu meiner Linfen ijt der RKubftall, und natürlich gibt es reichlich 
liegen. Doh es ijt Zeit zum Efien. Ich laffe mir meine sandwiches 
gut munden. Gewöhnlich bringt der Mann mir auch eine Ananas. 

Nachdem ich gegeffen habe, wird erzählt. Meijtens find die Nacdh- 
barn hier verfammelt und auch einige Mohammedaner. Bald fommt 
das Gefpräch auf Gottes Wort. Aber mein werter Gaftgeber ijt nod 
ein echter Heide, und man merkt nicht, daß er irgendivie Luft hätte, 
Gottes Wort zu lernen. Aber ich bin ihm fehr dankbar dafür, daß er 
mich jtet in fein Haus aufnimmt, danfbar auch für die Kofosnüffe und 
die andern Früchte, die er mir fchenft. Gott der HErr wolle ihm alles 
Gute reichlich wiedervergelten, vor allem aber ihn zum Glauben an jei= 
nen Heiland bringen! 

Nachdem ich ein Stiinddjen dort veriveilt habe, geht eS in der bren= 
nenden Mittagshibe weiter. 

Der nächte Plab ift zwei Meilen entfernt. Dort angefommen, 
ijt man gang jhachmatt. Doch gewöhnlich find die Leute fon ver- 
fammelt, und der Gottesdienft fängt bald an. Hier ift aber nicht ein- 
mal ein Dach, das vor der brennenden Sonne [hüßt. Draußen unterm 
Balmenbaum mird unterrichtet, und die Leute figen bor mir. Hier ift 
der Gottesdienst fo wie der am Vormittag. — Die Leute find unbe- 
fchreiblich fehmubig. Die meijten baden fic) Inapp givetmal im Monat. 
Die Leute fommen zum Gottesdienjt, ohne fich gewafden zu haben, 
und die Kinder find nicht gefänmt. 

Dod bedenke, lieber Lefer, dies find Leute, die eben aus dem 
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Heidentum fommen. So fhmußig wie diefe Leute augerlich find, ge- 
radefo und noch viel fehlimmer ift ihre Seele. Giinden, namentlich 
gegen das jechite Gebot, find gang und gäbe unter ihnen. Aber aud) 
für diefe Leute ift unfer lieber Heiland einjt auf Golgatha gejtorben. 
Wie andächtig hören doch diefe Leute gu, wenn man ihnen von Gott und 
dem Tieben Heiland erzählt! Ich habe fic fehr lieb, und die Arbeit 
unter ihnen ijt mir eine Freude. 

Doch nun geht e8 zurücd, jechs Meilen zu Fuß, und es ijt nod 
immer glühend heiß. Die Wafferflafhe ift faft Teer. Nur langjam 
fomme ich vorwärts. Die Glieder zittern mir vor Anftrengung. Ende 
ih bin ich wieder beim Fahrrad. Nun heißt es wieder cinundswangig 
Meilen fahren. 

Daheim angefommen, herrfcht große Freude. „Papa, Papal” jo 
ruft der Kleine und will genommen werden, aber ich bin zu erjchöpft. 
Der Diener bringt eine Erfrifhung. Bch lege mich erit Hin, um ein 
ivenig zu ruben. Dann geht es ins Bad, und reine Wäfche wird an= 
gelegt. Die Anjtrengungen des Sonntags maden fich nod am näd- 
ften Tage in den Gliedern fühlbar. 

Shr lieben Lefer, durch euch wird diejen armen Heiden das Wort 
Gottes gebradht. Betet und helft auch mit euren Gaben an diefem 
hoben, herrlihden Werfe der Seelenrettung! Gott gebe, daß einft aud 
viele Vedars mit uns eingehen in die felige Ciwigfeit! 

Trivandrum, Travancore, Indien. R. M. Sank. 


Opening a New Mission-Station at Kweifu, China. 


The opening of a new mission-station has its pleasures and 
disappointments. It makes no difference where that new field may 
be located, whether in the heart of Africa, India, China, or near 
one’s own home, the experiences loom forth in one’s life as long as 
one has a memory in which to retain them. 

In China our numbers were increasing to such an extent that 
new fields could soon be opened. The writer had been working in 
the Shihnan field previous to his transfer to the Kweifu station. 
At many of our local conferences the prospects of opening new 
stations were discussed. Maps were consulted, mission surveys were 
studied, and localities were investigated, especially those in close 
proximity. Also the other missionaries were looking about for 
prospective fields to be recommended to the General Conference, 
which meets every summer for the discussion of mission policies. 
Our post was kept busy by the constant interchange of ideas, plans, 
and findings of the various mission-stations. Of course, we knew 
that all conference resolutions are subject to the approval of the 
Home Board. 
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The writer cannot expatiate upon the feelings of the individuals 
concerning their prospects of being the ones chosen for the opening 
of new stations. Little did he feel that he would be chosen to under- 
take a task like this, having been in the field but two years, not 
having a very good hold on the language, and having just been 
stationed in our most interior station the previous year. He thought 
such a difficult task had better rest upon a more seasoned missionary. 
Yet, in spite of these reasonable conjectures such thoughts as these 
also manifested themselves: We new missionaries must sooner or 
later break into new work, and perhaps it would be better to begin 
a new work than to take up the work where an older missionary had 
left off. Nevertheless the writer went to the General Conference 
confident that he would continue in the field to which he had first 
been assigned. However, together with Rev. C. Nagel, who arrived 
from Australia just a year previous, he was chosen to open the 
Kweifu station. 

It was decided that the writer go to Kweifu and get living 
quarters and have other necessities arranged before the rest of the 
party came up. Rev. Nagel was asked to remain in Kuling to look 
after the construction of the Kuling summer homes, until such 
a time as the writer had things arranged, so that Rev. Nagel and 
family could move up. As Rev. Gebhardt had decided to return to 
his work in Shihnanfu a few days after the close of the General 
Conference, the writer felt that it would be well to make use of this 
veteran’s experience and travel with him, since he must pass through 
Kweifu to reach his station. Besides, because the writer was obliged 
to make the trip over the mountains to Shihnanfu anyway to get his 
household effects, he thought it best to travel with Rev. Gebhardt, 
for he already had had some experience with warring factions and 
bandits in Shihnanfu. He at least could negotiate with them 
intelligently, having a good knowledge of the Chinese language. So, 
leaving my wife to come on later with other mission parties who 
might be coming up Kweifuwards, Rev. Gebhardt and the writer set 
out for Kweifu and Shihnanfu on the twenty-fourth of July, 1923. 

The first hardship of this trip naturally was to take leave of 
one’s wife. Of course, in the States one does not think much of 
taking a trip of several hundred miles from one’s family, but in 
China, where it may take months to traverse those several hundred 
miles, this is quite another thing. This separation affects the wife 
most painfully, for she is left behind among strangers of another 
nation and race. Hers is the mental torture of the imagination, 
which cuts deeper than actual experience. He that really takes part 
in each step or is absorbed in the very movements of the undertaking 
is not troubled by fear. The women, however, remain behind, brood- 
ing over what may befall the absent one. 
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The next hardship of this trip was the extreme heat into which 
I entered as I left the high mountain air to descend into the broad 
humid plains of the Yangtze River basin. June, July, and August 
are the extreme hot months of China. As a rule, the missionaries 
leave the cool heights of -Kuling about the first of September so as 
not to run into the suffocating heat of the plains. Not even the river 
steamers gave much relief from the heat; but worst of all was when, 
arriving in Kweifu, we found the streets so filthy, odorous, and hot 
that several times despair nearly crept into our hearts as we tramped 
through and around the city looking for some sort of quarters to 
rent. We spent one week in a small inn, where bedbugs, lice, and 
rats abounded in hordes, augmented at this time of the year by 
mosquitoes. These “wild animals,” however, were avoided because we 
earried our own cots and mosquito nettings along. 
But was there nothing more exciting than the heat on this trip? 
A new arrival to China, traveling up the Yangtze River on the 
foreign steamers, will always be the target of the river captains’ 
interminable yarns. The perils of the Yangtze Gorges are ever an 
interesting topic. The captain seems to have the knack of setting 
the hair of the new arrivals on end when describing how steamer 
after steamer has failed to meet the onslaughts of the mighty rapids 
as they crush their way through the narrow channel, which is lined 
on both sides by precipitous walls running to the height of several 
hundred feet on their mad rush to the sea and, failing, come bump- 
ing down through the gorges uncontrolled. They also tell how this 
and that ship lost the channel and remained stranded upon an unseen 
rock. It was while sitting on the topmost level of our steamer, with 
camera in hand taking in the grand beauties of the gorges with both 
eye and lens, that our hair went on end, and we began looking 
around for some means of escape; for, lo and behold! our ship was 
making straight for the ledge of a great rock on the left shore. At 
‘first we thought the boat was just crossing the river to avoid a rush- 
ing current, but as we heard a commotion below, we felt that some- 
thing was wrong, and that the rudder was out of control. The writer 
ran to a railing and held on with might and main, waiting for 
developments. Rev. Gebhardt got as far as the steps leading to the 
lower deck and then held to a railing just as the boat struck and 
then, crunching, slid up a sort of incline of rock. As thoughts of 
the tales of the river captains, of how boats bumped their way 
uncontrolled down the river, rushed upon our minds, the writer saw 
a chance of safety, and took it, by jumping off ship to a ledge of 
rock just three feet from the level on which he was standing. He 
was impelled to jump when he felt the boat slipping back into the 
waters. The other few passengers followed suit, although this was 
not necessary; for men who had jumped off the prow of the boat 
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ahead of the crash and had quickly run up the rocks had fastened 
strong cables to the jutting rocks. After spending some hours trying 
to repair the damages, we were finally forced to return to Ichang 
and to transfer to another steamer. The damaged one was unable to 
face the river with two large holes stove in the bottom. The next 
trip was made without mishap, but the feeling of the previous 
attempt still lingered in our nerves. 

Not only are one’s nerves tried at times, but to be patient is 
a virtue in China. It is very difficult for one to control his patience 
when dealing with Chinese, especially when trying to rent or buy 
property. The Chinese are a long-suffering and slow-moving people. 
In negotiating for something they desire, a year or so is counted as 
no time at all, as long as they get the best of the deal. There are 
four things which make buying or renting difficult, and which tax 
the patience of a missionary. In the first place, there are so few 
places that are sanitary or suited to the health of a foreigner. 
Secondly, there is that antiforeign feeling of some who would not 
rent or sell to a foreigner. Thirdly, there is the high esteem of one’s 
“face” among those who have suitable places. A well-to-do Chinese 
(they are the only ones who have suitable places) dare not sell or 
rent for fear of losing “face” among their friends. To sell or rent 
means that they are getting to the bottom of their resources and must 
resort to selling or renting to make a living. However, they are 
willing to lose their “face” if the price is large enough, for they can 
then tell their friends that to get so much money is not really losing 
their “face,” but improving it. And the fourth difficulty is due to 
the fact that most property is owned or controlled by every member 
in the family. Eight may be willing to rent it, but two are unwilling, 
or it may take months and months until they have settled among 
themselves how much they will charge the foreigner, and how they 
are going to divide the spoils. 

It was just such difficulties Rev. Gebhardt and the writer had. 
So to give the Chinese time to think it over, we went over to 
Shihnanfu to attend to that station and at the same time to carry 
on negotiations by mail. Two months elapsed before we agreed on 
a price. Although it was too high, yet it was less than half the 
quotation first made by the owner. At this point the writer came 
back to write up the contract and begin repairs. 

It would be lovely if we could walk down Fifth Avenue or 
Broadway, look over a house, rent it, and move in within a week. 
But such is not the case in the interior of China. The homes of the 
Chinese serve as the roosting-place for the chickens, the rooting- 
place of the pigs, and the playgrounds of the domestic animals; nor 
must we overlook the rats, which run about at will. Windows are 
spirit holes, so they have no use for windows. Chimneys there are 
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none; fires are open affairs, and the smoke finds its way through 
crevices and cracks. Wooden floors would show the filth of spittle, etc., 
too prominently, so they have no use for floors. Consequently much 
time and money must be spent by foreigners in getting a place fixed 
up for living quarters. It certainly would be cheaper in the long 
run, and much more sanitary if the missionary could build a small 
house right at the start. Many a dollar is wasted in repairing some 
old dilapidated Chinese houses, just for want of a little capital to 
buy a property for the mission and build a house on it. Thousands 
of dollars are spent in this way whenever new fields are opened. 
It took several months to put the residence of Rev. Nagel and the 
writer in such a condition so that we could move into it. 

To fix up a place in China, especially in the interior, is no easy 
task; in the first place, because it is difficult to get supplies, such 
as the necessary hardware for doors, windows, and the like. It so 
happened that just at this time a new law was enacted or an old, 
time-honored custom resurrected. At any rate, previous to this time 
we missionaries were in the habit of taking all such supplies along 
aboard the steamers and personally supervising their transportation 
to the desired field. The writer was ignorant of this new law, having 
just come through with a great quantity of supplies before the law 
was enacted, and being in the inland, he did not know of its 
existence. Nor did Rev. Nagel, who was in Kuling, know of it, and 
as it was up to him to bring up the hardware, he innocently took all 
these supplies aboard. As it was the first trip since the new law 
went into effect which forbade transportation of things other than 
personal baggage unless they have first been shown at the custom 
house, the customs officers were on the watch, and consequently 
Brother Nagel’s supplies were confiscated, and so he came up without 
them. This caused a delay of a month or so in the repairing. 
However, we were fortunate to have Brother Lillegard come through 
Kweifu some time later, and he brought the greater part of these 
supplies along. Our Hankow brethren and the firm from which the 
supplies were purchased, after a month of hard work, managed to 
get the goods out of the custom house without any charges. Custom 
laws have made it very difficult to get anything into non-treaty ports. 
Of course, one can always have things sent by “Chinese junk,” 
but at a great risk of having it confiscated by bandits. Foreign 
steamers — the only safe way — are not allowed to discharge freight 
at such non-treaty ports as Kweifu. However, by special permit — 
but this is not at all times easily obtained — one can bring enough 
supplies to last for nine months or more on his way from the summer 
resort. When China becomes more peaceful, this difficulty will be 
done away with, for then it will be safe to ship by “Chinese junk.” 

Also when buying local materials, such as lumber, lime, ete., 
one experiences great difficulties. The Chinese are known as great 
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“squeezers,” a term meaning grafters. For instance, the writer in 
purchasing lumber could not just telephone to a lumber-yard and 
ask them to send up so many feet of lumber. No, the writer had to 
go to a number of hand-sawing lumber-yards and first spend half 
a day negotiating for a reasonable price and then, in order not to 
be cheated, had to measure every foot of lumber purchased. Then 
one must put his identification mark on each board, so that a part 
of it does not disappear before it arrives at the place of destination. 
It so happened that I did not have any scales, and having put 
my confidence in a Chinese, which proved very unwise, although the 
Chinese was a professed church-member of another mission, took 
this man’s word for it that the purchased lime was as ordered. 
However, my faith in this man was wrecked when one day, having 
a borrowed scale at hand, a load of lime was weighed, which revealed 
the fact that instead of one hundred chin (a chin is about 11% 1b.) 
only ninety were brought in at a time. How long this had been 
going on that Chinese alone knew. When his attention was called 
to it, he very willingly sought to appease my anger by bringing in 
an extra hundred chin. This would have been about one-tenth of the 
actual “squeeze”; but he affirmed that this was the first time that 
a shortage had taken place; yet it seemed odd that he was willing to 
make good for a hundred chin when only a shortage of ten chin 
could be proved against him. It will also sound amusing to know 
that the nails used by the carpenters in putting down the floor had 
to be counted out to them and then recounted as they appeared driven 
in the floor. This must be done to check the carpenters from carry- 
ing half of them home with them. Amusing or not amusing, it kept 
the writer on the jump to keep his eyes on all things at one time. 
Yet all this must be encountered when a new station is opened. 
The mission-place at Kweifu is a section of the palace of the 
former military head of the Province of Szechwan. The mission has 
rented two courtyards and the surrounding buildings. In the front 
courtyard we have the chapel, the guest-room, and a reading-room. 
Also the servants and attendants have their quarters in this court- 
yard. The rear courtyard with its seven large adjoining rooms serve 
as the living quarters of the two resident mission families. This 
palace still belongs to the superstitious relatives of the former 
war lord. These people are very superstitious. This factor also 
retarded our work; for because of it we could not make any repairs 
on the west or north side; for if we were to do this, the owner would 
lose five relatives by death in the next year. Also, if we were to open 
an entrance on that side before the old year has closed, the next child 
born in the family would have two mouths. In consequence of this 
superstition we were obliged to promise the owner not to repair or 
open a gate until the new year set in. This, of course, meant several 
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weeks after the new year began; for the Chinese have their great 
festivities at this period of the year. They stop work and celebrate 
in their idolatrous fashion for about two weeks. To open chapel 
before this time was also impossible, for just at this time the writer 
was forced to go to Ichang for a month to get his wife and new-born 
son and bring them up to Kweifu. So it happened that the writer, 
and later Rev. Nagel, spent several months trying to get started. — 

Up to this time nothing of real mission-work was done except 
that literature was distributed, and here and there families were 
visited and callers received, all of whom were told of the unspeakable 
love of God to sinners. However, the time was finally ripe for the 
opening of the new chapel, where the banner of true Lutheranism 
was to be unfurled. We decided that February 17, 1924, should be 
the date of dedication. For six months the writer had been building 
and planned to dedicate it on this day. It was to be his first official 
appearance in the pulpit before a Chinese audience. He made all 
preparations, having posted advertisements all over the city, inviting 
the people to come. The time was spent in putting the finishing- 
touches to the chapel, the guest-room and the reading-room, as well 
as to the Chinese sermon, which was based on the text so familiar 
to all Christians — John 3, 16—22. 

However, the writer was again to meet with a great disappoint- 
ment, the greatest of all, in the opening of Kweifu. Just two days. 
previous to the date set for the opening he was taken down with 
a severe case of peritonitis and a slight attack of appendicitis. It 
was fifteen days before the Norwegian hydropathist, who is also doing 
work here, had the writer back on his feet, but a month or so before 
he was able to do any work. But what about the opening of Kweifu? 
There were only two courses possible — one to turn the people away 
empty-handed, without hearing of God’s great love, or to have 
Rev. Nagel, who had been in China only a little over a year, enter 
the pulpit and with the best language at his command tell them of 
their Savior. It was a great temptation to turn them away, but the 
Lord gave Brother Nagel strength and courage and thus he unfurled 
the first banner of true Lutheranism of our mission in the city of 
Kweifu. 

True, the attendance was not large, but that was to be expected 
in a country where the people love darkness more than light; nor 
will they come to the light for fear that their sins may be reproved. 
What fruits are to be reaped in this eity only the Lord knows. We 
pray and ask the readers to join us in this prayer, that He would 
give His emissaries strength and courage to sow the seed of the 
Word and to bless their labor with a gracious harvest. 

Kweifu, China. H. Krem. 


